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1-hlop 29.10.2015 ZUUGPSORESARY (thuwn 1)

Lhunwjwyy  Uppnip Nenpngwl, (ndwh Zndulbyub

11:10-11:30 Uppnip Mbwnpnuywbh  Lwph gnpshplbph niunidwuhpnipub
Ubkpnnninghwi

11:30 - 11:50 Uttt Ughqpuit Ynip-wpwpujub jukgknkiht hmqunby
nbknunpmpjudp hwunhwynn quppudlbp

11:50-12:10 Untw Uwbniljjub 1 ppntiqh b un kpwph qupkph ppnbgk
gnuhutph htwghnwlu hwdwwnbtpunp

12:10-12:30  Upubt Pnpnpyyut,  Upnwithph dhpwwwpwpbph utimhpp
Zkuph twthbjjul,
Udbtwnhu Sphgnpjui
12:30-13:30 LU2URQNRU
Vhunwjwyyy  (dwl Znyubihpul,  Uppnip MEunpnuyuwi
13:30-13:50 ‘kuphy Ywbhbput  Upwphwgpuljub nknkjunyulyut
hwiwlupgp Unpph wwpudwopgubh
wdpwohtiwjw Junrnyguknh ophtuyny
13:50-14:10 Upw MbEwpnywl,  Unpwhwyin Unjuy-1 wdpngh 2013-2015 pp.
rhjupyn Lw whnnudutinh hhdttwwb wpyniipubpp
dwphtiw, nplpunn
T, Uwtnily
Quuwnbnishu,

Uwphw (tushnh,
Uppentp NMEnpnuyui
14:10 - 14:30 ‘Ldnpth Bpwiywh Lw. | hmqupudjujh Upgujuh muhwunwbwghb
Upwlynyph npnp hwpgkph pnipg
14:30 - 14:50  Uykwnhu Gphgnpjut Ulwbw 1£h wjwquith nhpt n bpwbwlmpinitp
wlwnhl Zuywunwith yuwndwdowlnipuyht
qupqugnidubpnid
14:50 - 15:00  Chguffronud
Vhunwyjuwyp'  Uuwnghl Pupwowlyui
15:00-15:20 Uuwnnhly Pupugwlyul Upnish Jkpunhp wunlkpbbpny Yupwubbkph
Jutmph pnipg
15:20-15:40  zuyly Zwynpjub ‘Unpwhwyn wpdwbwgpnipnibtp vwgkihg
15:40 - 16:00  Shgpwt Ujkpuwiyut  Uhetwnupub Juipkpp «duypupunuip»
Ynykint hwipgh pnipg



16:00 - 16:20 Uniuwbbw Unudjmt  UYyqphwnpmipttpp U. Udpunjugh
Uktimgpnipjniuibpnud

16:20-16:40  Upukb Zwpnipmigub  FE-GC. nry. Etinkghtkph npdpht wmgmgywus
Juwspuiptpp

16:40-17:00 £yuuUrunhu
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Upuwnuryuyry

10:00 - 10:20

10:20 - 10:40

10:40 - 11:00

11:00 - 11:20

11:20 - 11:30

LhumnnwuJuyy

11:30 - 11:50

11:50 - 12:10

12:10 - 12:30

12:30 - 13:30

Lhumnnwuyy

13:30 - 13:50

13:50 - 14:10

30.10.2010
Qnhwp Unbihulyud,
Ulij1h Uwtntswpjut

Lhihp Uwtnijjut

Quipkghtt @phgnpui

Udpun Zuljnpjut

LChindpomd
[Miquibinu Ownnnipyud,

zwudhly phgnpyut

Nniquutu Ownnipjul

Uwpkuhly Ujpungui

CUIUPNRU
Plpkqu Udpjud,
Nndwt Zndubithjut

Zudjin Ubkppnudjul,
Ondwl Zndubithjul

U2aULULNRE3NRU (Whun 2)

Zwjlan Ulpnidjul

Ununiihunuljub qunuthwpwjununipju
wpunwgninidp anphpnwjhtt Gplwth
thnnngubkph wijwiwthnunipjut
punupulwinipjuib ke (1921-1939)
Yupp phdhghnnh wuydwbbpnud. Jutwgh
hwgniunh ywpuwlnhlwikpp Gphwh punupnid
1970-80-wljuls pywljuiitiphta

Ns wjwunujut b wjwinuljuh
thnpuoqunipjut mqqugpujui
niuntdbwuhpmpjut fuunhptpn.

nhkuwljut Uninkgnidukp

Uqquuyhtt (wjwigulwi), pb Ejpnyulwi
(wplhdnjui) punnidutp

Udpunn Zulnppul

Pnunpjul Shuwjwbwgnidp Zuyng
ghinuuywunipjut dudwbul

Swidthnpynipinit «<kpghp». qukng nu
wnbutknyg ptnwukjut yundnipniup
(Ukppht Fuquwiplipng giminh ophtwlp)

2wy kphinwuwpnikph Uhgpughnt thnpdp
Ppwth Pujwdwlw Zwipwybwunnipiniiuhg
nhyh Zujwuwnwith Zwipuy bnnipinii.
«huyphtwnupdnipnit », <huwypkuthpught jud
ntyh wpdwntbpp gpnuwpenipniny,
«punupdy, jud «dudwtwljuynp unp
Jugupuu»

Udpunn Zulnppul

Epunpniuwpwtiulju hbnnwgnuinipnibikpp
wpnhwjwinipnibp b hkpwbwpbbpp 22-nud
«Mptunhduht jupquuhdwlh» Yepuptpyug
unp dhwynpynn pujuwindubpp b
hwljwunipniutpp 22 gninuphwly kqphukph
wnonjuynid
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Uhuunurjuyy
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15:00 - 15:20
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15:40 -16:00
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16:20 -16:40

16:40 -17:00

Lpgkp Ulpunuduat
‘Uhun Mnwyhwoyhih

£phunhtiw Upjugyub
Lhihe Uypuintdjut
Upthhut Unniputyut
Utbw Mnnnujub

Uhpwnyp
Unwphjui

fLLurunhU

Ypnuwhnjunipjut yuwndwnukpp
hwjwunwtwpbwl kqnhubph opowitinid

FULUSPSNRESNPY (Whuwn 3)

Yung YEpwupp LVuppulub bynunid.
Uwpww

Puipkgqnpénipiniiit nt npnpUunynipniip huy
dnnnyppuljui htphwptbpnid

Sphpuwnkph Ypuywph pmpg Uhunnpus
huyjuljut jEunubwlwh htphwpttpp
{1png punpowljuth tphninghuljuh
wnwuy b ukph onipe

«Suudwtt dudp» b tpw Juwp twpatthubph
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Uhuwnuruyr
10:30 -10:50

10:50 -11:10

11:10 -11:30

11:30 -11:50

12:00 -13:00

Uhuunuryuyy
13:00 -13:20

13:20 -13:40

13:50 -14:10

14:10 - 14:30

14:30 - 14:40
Upuunuryuyy
14:40 -15:00
15:00 -15:20

31.10.2015

Ly Mnbnnpngw
Upgqud Gpubtnuuih

Eq1h Mnununpnyu

Uniqutu Fupubnjub

Uujw Punlinujut

CUIYPANPU

Uwplbiupl Ulpunsjui
Quyubk Zulnppul

Lntupubk Smuwgju

Untw Ukpuhujwi

Tniowlthly Twqupui

Lhanupomd

Uiniquiiinu Fupukbnyul
Shgpuin Umipqujut
‘Luphtk Cwdwdjut

U2aULULNRESNRU (uhun 4)

Epuhynipjul hwljunpnipmniutibpp. inp
hupunipniiubph dbwynplwt Upwlnipuyghtt
thnpuwuipynidutpp Uwdghub-Quidujuph huy
Enhinmwuwpnubph opowtinid

PuhY phdihughtbp ph” uyninp. wndwljwingny
uwppunnpubpp pphihuwptl hugkph
Yupquifhduwlh gnipg

Zuyulut dwdnyh ghpp Udyninpnud
Epundowlynipuyhtt wpdtputph
JEpupuunpiut b nupusdwt gnpsnid
Uthjninpn npujku hwdwjuph nkuwl.
dudwuljulhg unghninghwljw
nbuwpwwljut fuunhpukpp Uthyninph
tpupbpyur (Zuguljut Uthyninph ophliuynd)

Uhphwhuytph pthdwb
wpwhdbwhwinmpnitbbpp 22-nd

Unghwj-dwutwughunwljut htnkgpdu
wnwhdbwhwnlmpmnitbpp 22 tkpqunpws
uhphwhuwytph opowtnid

8whguyhtt hwpwpkpnipynibtbpp 22
utipqunpwé uhphwhuwytph spowtnid
Unpphowtwhwy thwhiunwljuittph
htunkgpuwt gnpdpupugp. hwjng 1kqyh

Juplnpnipniip unghw-dpwlnipught
huntgpuut hwdwp

dudwbujuynp wudntutnipinitt bputnd

Lnnnt dwpgh Ujgkhwin gyninh wwpwgh
Ugulnypp



15:20 -15:40  Upw Lwishtywl

15:40-16:00 Lhwhw Lutufuquub

16:00 - 16:20 zwudply Uppuhwdjuh
16:20-17:00 LUUULYNRT

Znhnipjut wphbunwlwb pinhwndwb
dbpnnubpp Zujwunwinwd. 19-pn quph Ykpe b

20-pn nuiph wpwght YEu

Uwpquyht Ephnnwuwpnympiniip Gphwb
punuph unghw-Upwlnipwghtt dhowjuypnud.
wnuuywnwughwi b Juppugduht
thnthnfunipnitiibpp

Qynudpnt «8np Yipp» uppuwyunlbpp



CONFERENCE PROGRAM

DAY 1 29.10. 2015

10:00 -10:30 REGISTRATION

10:30 -11:00 OPENING

11:00 -17:00 Archaeology (Session 1)

Happening at 15 Charents str., Institute of Archaeology and Ethnography (Libarary).
DAY 2 30.10.2015

10:00 -17:00 15 Charents str., Institute of Archaeology and Ethnography (Libarary).
DAY 3 31.10.2015
10:30 -17:00 Anthropology (Session 4),

15 Charents str., Institute of Archaeology and Ethnography (Libarary).

*Some authors may make online presentations (via Skype).

o

Yerevan State
University
by

gt

Ysu

Unibank m =3 Zigzag Service Center

figh V!II!IIH]]

4

Oth St

@)

15 Charents St

Embassy of Germany
M il

U.S. Peace Corps
LG et e T
limpman

=
/‘\/:/ =
er
=
e &
=5 A
© &
Grand Candy 5} Py
U panting Fhfinl 28 =
ponfin Pl S =
=5 o
L fa+3
= S
o 23 S
5 7
=25 = Map Travel =
—~=



DAY 1

Chair:
11:00 - 11:20
11:20 - 11:40

11:40 - 12:00

12:00 - 12:20

12:20 - 13:30

Chair:
13:30 - 13:50

13:50 - 14:10

14:10 - 14:30

14:30 - 14:50

14:50 - 15:00

Chair:
15:00 - 15:20

15:20 - 15:40
15:40 - 16:00

16:00 - 16:20
16:20 - 16:40

16:40-17:00

29.10.2010

Roman Hovsepyan,
Artur Petrosyan
Anna Azizyan

Sona Manukyan

Arsen Bobokhyan,
Henry Danielyan,
Avetis Grigoryan

BREAK
Artur Petrosyan,
Henry Danielyan

Ara Petrosyan,
Riccardo La Farina,
Roberto Dan, Manuel
Castelluccia, Mattia
Raccidi, Arthur
Petrosyan

Njdeh Yeranyan
Avetis Grigoryan
BREAK

Asthghik Babajanyan
Asthghik Babajanyan

Hayk Hakobyan
Tigran Aleksanyan

Susanna Adamyan
Arsen Harutyunyan

DISCUSSION

ARCHAEOLOGY (session 1)

Artur Petrosyan
The Research Methodology of the Stone Tools

Ornamental Patterns of Rare Arrangement on Pottery of
the Kur-Arax Culture

The Archaeological Context of Bronze Belts from Late
Bronze and Early Iron Ages

The Problem of Vishaps of Artanish

Roman Hovsepyan

Geographic Information System: The Case of the
Defensive Structures of Sotk Region

The Main Results Of The 2013-2015 Campaign Of Newly
Discovered Fortress Solak 1

On Some Aspects of Arstakh's Steppe Culture in the 1st
mil. B.C.

The Role and Significance of Sevan Lake Basin in
Historical and Cultural Developments of Armenia During
Antique Period

On Appearance of the Pithoi with Overhead Figures of
Lion
New Epigraphic Inscriptions From Khachen

On the Issue of Naming Medieval Monasteries as
”Mayraqakhaq”

Lithographs in Monographs of M. Smbatyants

17-18th Centuries Khachkars Placed on the Walls of
Churches



DAY 2

Chair:
10:00 - 10:20

10:20 - 10:40

10:40 - 11:00

11:00 - 11:20
11:20-11:30
Chair:

11:30 - 11:50

11:50 - 12:10

12:10 - 12:30

12:30 - 13:30

Chair:
13:30 - 13:50

13:50 - 14:10

14:10 - 14:30

14:30 - 14:40

Chair:

14:40 - 15:00
15:00 - 15:20
15:20 - 15:40
15:40 -16:00
16:00 -16:20
16:20 -16:40

16:40 -17:00

30.10.2010

Gohar Stepanyan,
Nelli Manucharyan

Lilit Manukyan
Garegin Grigoryan

Smbat Hakobyan
BREAK

Ruzanna Tsaturyan,
Hasmik Grigoryan

Ruzanna Tsaturyan

Satenik Mkrtchyan

BREAK
Teresa Amryan,
Roman Hovsepyan

Hamlet Melkumyan,
Roman Hovsepyan

Tereza Amryan

BREAK

Lilit Mkrtumyan
Nino Popiashvili
Christina Ayvazyan
Lilit Mkrtumyan
Arpine Arushanyan
Anna Poghosyan
Siranoush Arakelyan

DISCUSSION

ANTHROPOLOGY (session 2)

Hamlet Melkumyan

The Reflection of Communist Ideology in the Street
Naming Policy of the Soviet Yerevan (1921-1939)

Living in Deficiency: The Practices of Women’s Clothing
in 1970-80s in Yerevan

Studying Traditional and Non-traditional Forms of Mutual
Help Ethnographically: Theoretical Approaches

National (Traditional) or European (Western) Funerals?

Smbat Hakobyan

The Ritualization of Violence During the Armenian
Genocide

Visit to <’Ergir’’: Looking for Family Histories (the Case
of Nergin Bazmaberd)

Migration of the Armenian Youth from Islamic Republic
of Iran to Republic of Armenia: “repatriation”, “homeland
”, “return” or “temporary transit residence”

or root tourism”,
Smbat Hakobyan

Actuality and Perspectives of Ethnobotanical Studies in
Armenia

The newly formed perceptions and conflicts on "social
prestigiousness"” in daily life of rural Yazidis in Armenia

The Reasons of Proselytism Among the Yezidis of
Armenia

FOLCLORISTICS (session 3)

The Face of a Woman in the Narthan Folklore: Sathana
Charity and Alms Giving in Armenian Folk Tales

The Armenian Animal Tales With a Trickster Character
On Some Talishi Etiological Myths

“The Time of Wrath”: linkages with Cult of Ancestors

Heroic - Mythological Conceptions according to the Epic
"Sasna Tsrer " (The Daredevils of Sasun)
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DAY 3
Chair:
10:30 -10:50

10:50 -11:10

11:10 -11:30

11:30 -11:50

12:00 -13:00
Chair:

13:00 -13:20
13:20 -13:40

13:50 -14:10

14:10 - 14:30

14:30 - 14:40

Chair:

14:40 -15:00

15:00 -15:20
15:20 -15:40

15:40 -16:00

16:00 -16:20
16:20-17:00

31.10.2015
Elli Ponomareva
Argam Yeranosyan

Elli Ponomareva

Syuzanna Barseghyan

Asya Tadevosyan

BREAK

Satenik Mkrtchyan
Gayane Hakobyan
Lusine Tanajyan

Sona Nersisyan
Shushanik Ghazaryan
BREAK

Syuzanna Barseghyan
Tigran Sargsyan

Narine Shamamyan
Alla Lachinyan

Liana Qevnakszyan

Hasmik Abrahamyan
DISCUSSION

ANTHROPOLOGY (session 4)

Ethnicity Controversies: the Cultural Transformations of
New Identities Formation Among Armenian Youth in
Samtskhe-Javakhketi Region in Georgia

Native Thilisians or Diaspora: Competing Narratives on
the Status of the Armenians in Thilisi

The Role of Armenian Press in Reproduction and
Dissemination of Ethnic and Cultural Values in the
Diaspora

Typology Of Communities: Diaspora as a Type of
Community. Modern Sociological Theoretical Issues on
Diaspora (The Case of Armenian Diaspora)

Contact peculiarities of Syrian Armenians in the RA

Socio-professional features of integration of Syrian-
Armenian immigrants in Armenia

Network Relations Between Syrian-Armenian
Immigrants In Armenia

The Integration Process of Armenian Refugees from
Azerbaijan: the Impact of Armenian Language on
social-cultural Integration in Armenian Society

Temporary Marriage in Iran
Dance Culture of Aygehat Village, Lori marz

Methods of Artificial Termination of Pregnancy In
Armenia In The End of 19th - Beginning of 20th
Centuries

The Youngsters From Administrative Regions in Urban
Socio-Cultural Environment: Adaptation and Behavioral
Changes

The Story of >’ The Seven Wounds” Icon
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1.

Uppnip Dwnpnupul

22 @UU htwghnnipjut b wqqugpnipjut htunhwinin
artur.petrosian@yahoo.com

Puiph qnpdhpubtph ntumdtwuhpnipjui dEpnnninghwi

Uwpnplnipjut qunugniyt opowth wuwndnipju dEpnisnipjut hudwp
Yuplnp £ puph gnpshplkph, npuitg uinwgdwi wkuhuyh b nkjbnnghuh
ntumdbwuhpnipniup: Uhtyh  twjunpy nuph  30-wjub  pp.  wwppbkp
dudwtwljuppowinipht. wwwnwuny pwph hugniunphwibpp punpnpbihu
wnwoluyumpnit kp wpynud hpdtwjwind wnhwyninghwljut wuwklunhi:
Lwiph hungniunphuyh nkjuninghwljwt nuntdtwuhpnipjut withpudbownnipe-
Jut dwuht nkn 1945 p. k) tp hhtt puph nuph hwpgkpnyg qpunynn 9. 9w
[Yhw Lontl, nid Jupshpny hunniunphwbkph tdwinipniup whwp b punpnoky
wnwohtt htpphtt wmbjuninghwwt b ny pk whwyninghwlwb ulqpniiphg
hjukny (Riet Lowe van C. 1945): 1950 . |nyu wkuwy pwph hupniunphugh
wnbjuuninghwljui, hayytu twbk uvnnpht b dhohtt puph nuph hugniunphwutph
nhwynnghwwt  hwpgkphtt  whpywé  dpwtuhwgh towbwynp huwgbn
$pwbuniw Pnpnh wouwnmpyniiip (Bordes 1950), npnud ' npujku buthgpud,
Jtpgpt] Ep Lonth pwph hupniunphuyh wbkjunnghuut wpwetwyunipyu
Uwuhl fanupkipp: Zhdiglynyg b]npnighnt wkunipyjub Jpu’ Anpyp wowewpynid
Ep uinnphti b dhohtt wuyknihpjut gnpdhpltph uh gmguly, npuntn nwppkpal-
Ynud Ehtt pElynpubph dpu wpqué gnpdhpubph 63 wkuwljukp, npnup hpkug
htpphtt pwdwbynid thtt snpu pudph: Ldwt whywpwtwluwt hwdwlwupgh
unbnénudp ks Abnpphipnud tp hwnluwbtu Jhphtt wwibnihph pwph
hupniuinphwtt niundtwuppiime hwdwp: Uju hwdwlupgp  phtuguwngtg
hwwnljuybu wignuwpunt vh pwih hinhttwlubph Ynnuhg, nypkp thnpdnid
Eht npwt hwlunpbp Jbpnisnipjut dh unp dbpnn, npp wynubu b jugt
Yhpwnrnipjnil sniikiguiy:

Quipquightyny Pnpnh wowgwplws Ukpnyp 1953 p. Vhthu np Untba]py
Pnpnp b Fwt Mkpnwnp Yiphtt wubnihph hwdwp wnweowplynid tu vh gniguly
punugws 92 whwbphg, npnbn wykh b pungdynmd dhophtiwlnipjui
suthwthoubph puguljuwnipiniip:

Uswljymid L puph hunniunphugh whywpwunipjubn Jipupkpnn wy
gnigujutip, npnup Yuwydws tht hpdtwlwind Jphtt wuwybnihpeh, tuh-
wuiknihp - dkgnihph pwph hupniunphwibph niundbwuppnipyun hbn
(Broglio A. — Kozlowski S.K. 1983):
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dbphtiyuwitnjhpjuit  pwph  hugniunphuyh nundbwuhpoippui
wlktwdynit hwdwluwpgp dpty wydd pwquuphy hbEnhtwlubtph Ynnuhg
hwdwpymu k ghnlu 1964 p. Qnpe Lwyjuuh Ynndhg wowewplusp (Laplace
G. 1964), npp Yhpunymd E twb wybh niy hugniunphwbbpp punpnobihu:
Zhnwqunud Lwyjuup npnpwlh thnthnpunieniatkp junwptlg hp wnwewn-
Jws hudwlupgmu wpwbdbugiking 6 whykp pun gnpshpltph Jpw wnlju
ntwnioh (Laplace G. 1968):

Lwyjuuh wpwowpws hwdwlwupghg hbtwnn pwph pugniunphugh
nuuntdtwuhpnipjut nppuumd tnp Uninbgnid £ hwdwpynud - $pwbiuhwugh
niuntdbwuhpnnubph wojuwwnwipn, npnud thnpd E juwnwpyt] wdthntht) pupp
hunniunphuyh ninpunud wnljw ponp Uninkgnudubpp (Inizian el all. 1999):

Artur Petrosyan
Institute of Archaeology and Ethnography, NAS RA
artur.petrosian@yahoo.com

The Research Methodology of the Stone Tools

The research of stone tools and knapping technique and technologies are important
for the analysis of human history early stages. In the process of distinguishing the
different periods of stone industry priority was mainly given to the typological aspect till
the 30 -ies of last century.

In 1945 K.Van Riet Lowe, who was engaged in Old Stone Age studies, mentioned
about the necessity of technological research for stone industry. In his opinion, the
similarity of the industries should be distinguished first by technological not typological
principal (Riet Lowe van C. 1945).

Remarkable French archaeologist Frangois Bordes took as epigraph Lowe’s words
about the technological priority for the stone industry in his work about the stone
industry technology, typological issues of upper and middle stone industries published in
1950 (Bordes 1950).

Based on the evolution theory Bordes suggested a list of lower and middle
Paleolithic tools, were he differentiated 63 types of tools made on flakes. Those tools
were divided into four groups.

The creation of such typological system was a great acquirement especially for the
research on Middle Paleolithic stone industry. This system was criticized especially by a
few Anglo-Saxon authors who tried to contradict a new analysis method which never
was widely used.

Developing the method offered by Bordes in 1953, Denise de Sonneville-Bordes
and Jean Perrot offered a list of 92 types for upper Paleolithic where the absence of
uniformity standards is more emphasized.
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In future there were developed other different typology lists for stone industry
which were manly about the research on Upper Paleolithic, Epipaleolithic - Mesolithic
stone industry (Broglio A. — Kozlowski S.K. 1983).

Till now the most flexible system of Upper Paleolithic stone industry research
considered by many researchers is the one offered by George Laplace in 1964 (Laplace
G. 1964); it is also used for distinguishing later industries. Later Laplace made several
changes in his system, differentiating six types according to the retouch on the tools
(Laplace G. 1968).

After the system offered by Laplace the paper work on stone industry by French
researchers is considered as a new approach in stone industry research in which the
authors attempted to summarize all the existing approaches for stone industry (Inizian el
all. 1999).

2

Ubhw Ughgpuia
22 QUU Zbwghwnnipjub b wqqugpnipjut htunhwnnin
annamalah@yahoo.com

Ump-wpupujui tgtntkuht hwqjunby ntpugpmpjudp hwunhwnn
qupnudlikp

Puquuqut bt Junppniuqinuput jukgkintuh quppuununhyutpp, npnig
tnwppbpt ot mupunbuwljubpp wejw ko winph wwpwingh, niup b hpwuh
hwwnjusutpnid: Gquijh t quppubwhiobinh mbnunpnudp kgintuh tkpund b
tunniljhl

znjusp wyu Upwlnypht ny wyipw punpny qupnupdw Uninkgnidubph
dwupl E Ldwt ophtiwjubip dkq hwjinuth b Chpuwduihg, Chuquhphg, Uks
Utwywuwnhg, Zunh&hg, dhnjknnynihg, Upwuqushg b Bwuthl phihthg:

Quippudlitipp whnuwyht , nkhtd, junwpus i bwb ubndbni-thnuh-
Juynpbint, Ynldwb tnuuwlubpny: Gunwsnubph swppmid wsph b puljuncd
Chpuljuywihg hwynbwpbpquwsé jugtwpbpwt  Jupwuh  omipph  pElnpp:
Cppuwpklynpp tkpuhg qupnupjws b onipgwiwyh, wlnuwghs hnphfwsph
wuunlbtpugpnipjudp’ (knbkp, dwpy b posnil, hwwbwpwup” wpughp: Uju
wuwnlkpuowpp thnpjuwulgnipiut Uky pulupynud k, npwybu qupbwb
nnywg:
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Anna Azizian
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Ornamental Patterns of Rare Arrangement on Pottery of the Kur-Arax Culture

Early Bronze Age pottery is distinguished for diverse decoration patterns found in
a wide variety on the neck, shoulder and back of the vessel body. A rare feature is the
placement of ornaments inside the vessel and on its foot.

The article dwells on modes of decoration that are rarely found on vessels of the
Kur-Arax Culture: specimens of such ornamentation have been unearthed in Shirakavan,
Shengavit, Metz Sepasar, Harij, Fioletovo, Aragatz and Yanik Tepe.

The ornaments are grooved and relief, some of the methods of shaping also
including pressing, incurvation and burnishing. Among the archaeological finds, it
should be mentioned the rim fragment of a jar of a broad mouth unclosed in Shirakavan.
It is embellished all round its inner part, the grooved ornaments including mountains, a
human being and a bird, probably, a stork. This composition is considered to be spring
fragment.

3.

Uninu Uwmi [yul

Bplwuh whnwjwb hwdwjuwpu
sonamanukyan1992@gmail.com

(1p ppotiqh b Juin Epljuph qupkph ppotiqh gnnhtikph
htiwghnuljut hwiwnbpuwnp

Zupwyuyhltt YUnyuwunid ppnugl gnnpubpp hwynh b ny ppnuqh guph
Ytpohg U qun kplwph nuph ulqphg: Innpubph wyu dpwlnypp gnjunbity k
dptsh UL.p.w. VII-VI nr.: Ppnuigh gnuinhitipp gijuugnpuybu huynbwpbpdnud Gu
nudpwpwiubphg, wwwpuwundws o pupwly phptnhg, wiqupy o jud
wuwlkpugpus: Fpubg wunlibpugpnipniup pugugus b dh ghypnid
Uhwyb EpYpuswihulut qupytphg, dmu ghypnud” Ephpuswhulut qupntpp
ninklgnud Eu dwpnuybpy b fEunwtwlbpy YEpywptbphl, npnug wwppkp
hwdwnpmpnibibph  wpyniupnid  gnunpubph dh dwuh Jpu dudwbwlh
Jupybtnttpp uinwgl) Bt ghywowpbp: Muniipugpnipniup wpdt) b guljdwi
Jud thnpugpdwi mbjuuhiumny: Zopdusp dhndws b puguwhwynbnt wydus
gnunhubkph  huwghwnwlwt  hwdwwnbpunp: Opnpwlh  pwhwlnipjudp
nudpwpwtbphg unwgduwé wpynibputph Jhdwlwgpnipjut hhdwt {Jpw
thnpd E wpdmu hwulwiwy njph p Ehl poud wyu gninpitkpp, wuydwbwynp-
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Ju’s tp wpynp npuig Ypkyp npnpwlh unghuquljut twpuygupdwibbpny, b
pulnipjul wnttk] gnuint jhpundwb tyuwnwlubpp:

Sona Manukyan
Yerevan State University
sonamanukyan1992@gmail.com

The Archaeological Context of Bronze Belts from Late Bronze and Early Iron Ages

In South Caucasus bronze belts have been known since the Late Bronze Age and
the beginning of the Early Iron Age. The culture of these belts has survived till B.C. VII-
VI centuries. Belts are mainly found in the tombs and are made of thin tin sheets; either
without ornaments or with iconography. The ornamentation consists of only geometric
decorations on one hand, and on the other hand it forms geometric decorations
accompanied by human and animal characters; the masters combined the ornaments in
various ways and created narrative series on some of the belts. The ornamentation was
made with techniques of composting or etching. The article aims to identify the
archaeological context of these belts. Based on the statistical experience from the results
derived from certain number of tombs, an attempt is made to understand who wore these
belts and whether the wearing of it was conditioned by certain social prerequisites and to
examine the aims of the use of the belts.

4

Upukh Popnfupwi, ZEaphl Pwihbyuwl, Udknpu Yphgnpui
22 9UU htwghwunipjul b wqqugpnipjui ptutnhwnnin
arsenbobokhyan@yahoo.com

Upunwihoh Jhpwwwpwptph jutmhpp

Zujwunwtth Zumpniiibph wwhywinipyui Yndhinkh wpowdujudph
Unnuhg gpuugws Upwnwbhoh Yhowwwpwpbph dwuhtt nbnbimpmnia b
hwnnpymd 2. Phpphppubp (1927) b 2. Mhnupnduyht (1939): Cuy npnud’
Ppphpjutin fununid b «gh wplbjjub hpjuwinuuht qgnignn hhtiq dyuljipy
Jhowyubph» dwuht’ shpbny tpwig Ynulpbn quidbne Juypp: Uhbsphn
Nhnupnuljht skpnnid E, np wyy Jhowwyywpwpbpp hwpnbwpbpb bu 1927 p.
«Upwnwiihoh énuéngh Unw, 1£h guspunhp wihhi» b tdwb b Enk) Shqudw
1Enutph Jhowwwpwnknhly, uvwluyl sh upnud, ph Ynulptn puth Jhowwyupup
E huynbwpbpydb;: Uju mbinkynipniuubph dbe npnowlh dogpuinud E dingunid
funphppuypll Zuywuwnmwld phppnud 1926 p. U, Lujwbpwph  Ynnuhg
hpunwpwljws hnndusp (npp, h gy, whwh (hukp Reppiputh hhdtwlu
wnpmipp U hwdwywnwuwiwpup hpgmd B oapw Ynnqdhg): Cun wygd
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Zunpjniuttph wwhywinipjut Yndhnkt wyn Jhowwywpuntpp hwunwqnly) b
hp dbkpdubwiyut wppwqupdph pupwgpnid ny ph 1927 ., hswhu gpoud k
Nhnnpnjulht, wy 1926 p. ognuwnuh 17-hg ubwubdpkph 20-p phlyjws
dudwtuljwhunyusnud: Znpjusnud dwubwynpuybu wuynud B «Qph §niynh
gnnipjut b opwpwojumutt  vhunbdh Juwwnwpbnipyut wdktuguynniu
wywgnygubpl wjuwntn bu hwynugdtght. 1&h wpbbpywuit hpduunwuh opowtnud
quijws ku 5 hwwn Jhowy, wyt pupk huljwubphg d4h duny, npntg wnwght
wiquud  hwjnbwgnpstly Uwnp  Qhnudw  (keubpnud, www  Yndhwnkh
htwghwnwlwb tpuybnhghwt Upwqush Jpuw»: Znpjushg wupq b punund
twll, np wpowjuwpdph wopwwnwupubphtt dwubtwlgh B htwgbnubp U
Luuiipwpp (nEyudup) ot G Puypnippjuip, Supnupuwbn @ Uhpuywbp,
nuwituphs U. <pnypp b nruwing U, Pupfunuupuip: Zandusnod updnud |
twl, np Wnipkpp swhwgpyl] b pruwtupdl) Gu: Quuwyws wju nbnknipe-
btkphtl’ Upnwihoh Jhywywpupbpp dbmd b dhis opu wthwyn: Lonbkjne
hwiwp Jkpnhhojuy nbnkmpmubkpp’ 22 @UU htwghnumpjui b wqqu-
gpnipjut htunnhwnniinh Unpph wppujwimdpp hbnwjuniqujut woiwnw-
pukp hpwjwiwgptg Upnwthonud: Lkpuywugynn qynigdwt dky Upwnwhoh
Jhpwwwpwptph puinhpp pttwplyynud L unp htunwgqnuinipmnibtbph (nyup
ubppn:

Arsen Bobokhyan, Henrik Danielyan, Avetis Grigoryan
Institute of Archaeology and Ethnography, NAS RA
arsenbobokhyan@yahoo.com

The Problem of Vishaps of Artanish

Towards the vishaps of Artanish peninsula, Lake Sevan registered by the
Committee for Antiquities’ Preservation of Armenia is reported by H. Berberyan (1927)
and B. Piotrovski (1939). Berberyan speaks on “five fish-shaped vishaps on eastern
promontory of the lake” not specifying their concrete location. Meanwhile, Piotrovski
underlines, that the vishaps have been found in 1927 “near the bay of Artanish, on the
lower shore of the lake” and were similar to the vishaps of Geghama mountains:
however he does not indicate how many vishaps were found. This information are
supplemented by the earlier article by A. Kalantar published in the newspaper Soviet
Armenia in 1926 (which should be the main source for Berberian having been
correspondingly cited by him). According to this, the Committee found these vishaps
during its Sevan trip not in 1927, as by Piotrovski, but in 1926, during 17 August and 20
September. The article particularly states: “Also here were found prooves on water cult
and perfect water-supply system: in the eastern promontory of the lake were found 5
vishaps, from those giants in fish shape, which were discovered for the first time by
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Marr in Geghama mountains, than by archaeological expedition of the Committee on
Aragats”. From the article we also know that in the works of the expedition took part
archaeologists A. Kalantar (chief) and E. Baiburtyan as well as one architect (G.
Siranyan), one photographer (A. Vruyr) and a student (S. Barkhudaryan). It is specified
that the materials were measured and photographed. Despite these data, the vishaps of
Avrtanish remain to be unknown till now. To test the mentioned data, the Sotk expedition
of the Institute of Archaeology and Ethnography, NAS RA realized surveys in Artanish.
In the present work the problem of vishaps of Artanish is considered under the light of
these new investigations.

5.

ZEapply hubhbwb

22, @UU htwghwunipjut b wqqugpnipjut hptunhinnun
henrikh.danielyan@gmail.com

Upuuphwgpuljuh wnknEjunnwlwi hudwljupgp’
Unpph nupuswopowith wlpuohttmjut junnygutph ophimlng

Ushmuphugpujwln  nknkjun]ului  hudwlupgp” GIS  (“Geographic
Information System"), hwughuwinid b hwdwlwpgsuyhtt hwdwywunwujuwi
dpugpny wphiwwnnng gnpshp, nph dhgngny juquuybpuymd t wphwphw-
qgrujut nfjuutph Ynunwlnudp, wjunithtnb pupunbquqpnuip b Ykpnt-
snipiniup: Stpdhup wnweohtt wqud oquuuugnpst) L (knokp @nujhtiunup 1968
p-o Rwpubqubtpp, (pubnd ptdwwnhl pnwinulnipmitt Ypnn wwpusph
thnppugdws b huwdwlupgqués wuwnlbkpbubp, pny Eo wwhu dwutiwgbnhu
wuwnlkpugnd Juqul), dipnist] b wdbjugil] hwdwywnwupwt Yhnkp
hpwlwt wopwuphh pYuyhtt thnppugus hwdwywwnwuppwt  dwupnwph
Unnjh Jpu: GIS pwpwnbqubtpp thimd kb bplswh b bowswh' pun hpkbg
hwnlwputph nt  wpwidiwhwnlnpniubtph:  Zbwghunipjut hwdwp
hwwnljwuwybu Ywpunp E GIS-h dhongny Ykpwlunnighk] thnthnjunipniuubph
kupuplws (winpupnp hhdp nibkbuny hhlt pupunbkqubpp, niumdawuhpby
npuip b wyw pYuyuwugiul), dnpbjudnpt) b ghunwplyl] wyt towswt dnpkh
ubkppn: GIS-n Jwpnn E niunidbwuhpl] guitljugws htwghinwlwb hnipwpdwt b
Uhguwuyp’ uluws plnhwinip dwlupnulitphg (hwghnwlwi dhewwyph
wihwnwlwi b judpuljuhl hmpwpdwbubp phwlujuyplp, qudpupubiby,
uppunbnhlitip, npuitig fudpkpp b dhish JEpugulut’ dowlym pughi:

Zunnpndwt dbe hhpjuy dbpnnny Yhnpdkup gnyg wnw) Ubhwbw 1&h
hwpw]-wpbbpuwt hwnwsh dhohwwnmwpuspnd yhndus tpkp nupw/hwdw-
dudwbwlju htwghnwlwh hmpwpdwbubph Unpp 1, Unpp 2, Unppuly 1
wipwphtwlwl hwwlupgpp npwbp ghuwpllng pewluw wwnugwh-
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wlwt hwdwlupgbph hwdwnbpunnd: Lupnbqugpnipjui b ppubg kpljswth
nt knuwswih Unpijudnpdwt hwdwp oquuuugnpdyt) Eu junphpyuyhtt dogpunus
unynhwinypltpp b wppuiyuluyhtt (BJuyhtt  pupdpnieniitbph  Unphy)
nhjhtbh pupdpmpnibtph dwibpbuh wdjuibpp: Zbwpudnphiiu pugupdwy
Jtwntpny 4oqpuab) b uwnnighyp Gup quunowdwnh pwpdpmpnititkpp, wwyw
pupubqutph Epwswth dnphjuynpduwdp ghunwpll] ydws yuonuyubwlub
hwdwlwupgbph  wbkuwbbjhnipjut  nuownbkpp  wy  Yewbkphg b ppubg
hnujuyulglusmpmniip’ Jipujuiqiking puquudupuijui bywbulnpemnia
niukgnn fwhwwwph(ubp)h vwhdwbbbpp:

Henrik Danielyan
Institute of Archaeology and Ethnography, NAS RA
henrikh.danielyan@gmail.com

Geographic Information System:
The Case of the Defensive Structures of Sotk region

Geographic Information System (GIS) is a tool working by respective computer
program, which allows to organize the selection of geographical data, then their
cartography and analysis. The term GIS was first highlighted by Roger Tomlinson in
1968. Being minimized and systemized pictures of thematic contents area, maps allow
specialists to gain impression, analyze and add points in a respective minimized scale
model of the real world. GIS maps are 2D and 3D modelled. For archaeology GIS is
especially important to restore transformed landscapes, and based on old maps, analyze,
digitalize, modell them and observe under the light of 3D modells. GIS can study any
kind of archaeological site and environment, beginning with general levels (settlements,
cemeteries, sanctuaries, etc.) to wider cultural aspects.

In our report, using the above mentioned methods, we will try to point out the
defensive system of three sites in Sevan region (Sotk 1, Sotk 2, Norabak 1) and observe
those in the context of regional defensive system. For cartography and its 2D and 3D
modeling, the accurate topographical maps of Soviet period and the data of satellite
DEM (Digital elevation modell) relief’s surface elevation were used. Trying to use the
absolute points we adjusted and checked the landscape elevations, and then, with map
3D modelling, observed the visibility features of the indicated defensive systems and
their correlations, reconstructing the borders of the strategic roads.
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6.

Upw DEwnpnupuly, (Mpljupnpn Lw Swphing, (knpkpinn P, Uwhni &y
Quwuwknishw, Uwphw (fushnh, Uppnip MEnpnuyui

22, @UU htwghwunipjub b wqqugpnipjul ptunhinnun
petrosyan.ara@gmail.com

‘Unpuwhuywn Unjuily-1 wdpngh 2013-2015 pe. wnnidukph hhdtwljub
wpryniipubpp

Unwuyph dwpgnid hwj-hnwjuljwt wpowuwhidph Ynnuhg Juwnwpynn
htwghunwljuwt nundtwuppnipmitiph twuwwuwla E hpwlwbwgut;
dwipwiwul hbinwgnunnipmi Zpugnutt ghwnp JEphtt wduquimud b juqdb
uoyws mwpwdph htwghwnwljut pupinkq:

Lwfiughst hpuljwiugynud k 2013-hg’ 22 @UU htwghunmpyub b wqqu-
gqpoipjutt htunmhwnninh, Uheokpypuényjut b Uplbjjub Gpypubph ntuniduw-
uhpnipjut Uhgwqquipt wunghwghuyh b Puwhugh Upnwpht gnpstph
twhwpupnipjut hwdwgnpsulgnipjudp:

2013p. gnpdwopowih dwdwbwl hwjntwpbpjuws Unjul 1 (KSP 016)
huwduypp gnind k Gphwt-Ubwb hhtt dwypninnt /M4, HY/ wplbput dwund,
Unjul gmnhg 3.54d  hwpwi-wpbbp puws pph qmq}lllabh‘ dmjp
dwljupnuyhg 18804 pwpdpnipjutt Jpw  /Ynnpphtwnbbpp 40°25.955°,
44°43.077°/:

Lwhuwgsh opowtwljubpnid niuntdbwuhpyws htwduyptphg dhuyt wyu
dtlhg t hwynbwpbpdt] Gpuph nuph dhehtt b nip thnybphtt yuwnlwing
hubkgkintt b fwpuwpuybunnipniy, npntp wnbpudnud B Zuywunwinad
Ldwpktt — Ubdwdnpuit b Nipupunului htwghnwfub  dowlnypukpht:
Zuwuyph hwpwduyhtt piph ququpeht (Area A) hunwlnpbt wbuwibh k
pwnwlniuh pwpupkit Juenyg (Unn 27x27d), nph wwwnbkpp jwpjuws bu
puquiunk  Junpnp  phinpubpny: Upuwwpht wwwbphg npnoutpt  nibubkh
npdtwhtgbp:  ULs  pwbwlnipjudp Ywpwuh (pithoi) phynpubtp Gu
hwjynuwptpyt] piph hwpwduyht jwbght. npuig Lpwulnitwdl wwwnlkp-
ukpny qupnutwhiobtpp juhuwn punpny L nipupunuljut dudwbwlwypewithi:

Zbwjuyptt nuumdbwuppdnn wwpwsph dhty wydd dbq dhwl huynth
npupnuwlub  hnvpwpdwbt b Udbkbuwt  hwquiuwimpudp  Unpul-1
htwduyptt wdpnguyhtt hwdwlupgh dh onulyu k npp juwynwd kp hwpwynid
qutynn nipupuwiuit wdpngubpp (Epkpnith, Ywpdhp piowp, Upudniu)
Ulwth wjuquinid gndnnubpht (Lwpkl, Ondhtwnp):

22



Mpupunulwb wdpngp, nph wwunbpp wwhywidl] bt webququ 2d
pwpdpnipjudp, htwpwynpnipnit £ nwhu wyuqunud pubiqupubugiugt)
htwjuypl nt ukpuntk] wyt mmphunwywb Eppninhutph dbe:

Ara Petrosyan, Riccardo La Farina, Roberto Dan, Manuel Castelluccia, Mattia
Raccidi, Arthur Petrosyan

Institute of Archaeology and Ethnography, NAS RA

petrosyan.ara@gmail.com

The Main Results of the 2013-2015 Campaign of Newly Discovered Fortress Solak 1

The aim of the Armenian-Italian archaeological expedition of Kotayk region is to
conduct a detailed survey of the Hrazdan river upper valley and to create archaeological
map of the region. The project has started in 2013 with the collaboration of the the
Institute of Archaeology and Ethnography of the National Academy of Sciences of the
Republic of Armenia and the International Association of Mediterranean and Oriental
Studies (ISMEO) and the Ministry of Foreign Affairs of Italy.

The 2013 expedition year discovery Solak 1 (KSP 016) archaeological site is
situated on the eastern part of Yerevan-Sevan old highway /M4, H1/, on a hill 3.5 km
south-east from Solak village (altitude 1880m, GPS N40°25.955°, E44°43.077°).

Among all the explored archaeological sites during the project only this site
disclosed pottery from Middle and Late Iron ages, which belong to Lchashen-Metsamor
and Urartian archaeological cultures in Armenia. On the top of southern hill of the site
(Area A) we can clearly see a rectangular stone-made construction /27x27m/, the walls
of which are built of large basalt blocks. Some of the outer walls have buttresses. Large
quantity of pithoi sherds were found on the southern slope with triangular ornaments
very characteristic to Urartian ornamental styles.

The site is the only Urartian monument so far known to us on the studied area.
Most likely Solak 1 is one of the links in fortress system which connected the Urartian
fortresses in the south (Erebuni, Karmir blur, Aramus) to the ones in Sevan lake basin
(Lchashen, Tsovinar).

The Urartian fortress, the walls of which have been preserved in minimum 2
meters height, allows the site to be made into a museum in future and include it in tourist
routes.
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‘Udnth Gpuiywmb

Gplhwuh whnwlwh hudwjuwpub
njdehyan90@yahoo.com

Lw. | hwmqupudjulh Upgujuh nuwhwunwbught dowlnyph
npnp hwpghph ynipg

buyyibu hwynth E L. Il hq.-h dtpe-I hq. -h uljhqpp Ulunphndiuunid
hwdwpynid £ ppnugh dbwnnwnugnpénipjut hinkuhy qupqugdwut b puy; wn
puy] tpYuph  hhdbwnpdwb ppgwl: Uw Uh ppgwl Ep, Gpp ghnuyht b
ubpghnuyhtt hwpwpbpnipmmitubph wpyniupnid qupqutinid Eht mbnbkuwljut
b pwnipuyhtt yuwybpp: Zwupy k ok, np wyu ppowinid Gugpynjuup wlnhy
Upwlnipuyht Yuwbtph dke tp Unwownp Uuhwyh bpypubtph htw: Uju
Yuwbpp qupguind tht piyytu Uunpyndiuupg Unwewynp Uuhuyh djniu
kpyplbp, wjigbu & hwliwewy monoppudp: Twubudnpupup Uplbgub
Uungpyndjuumid hwynuh k ppnuqt b tpupt qiuptph dh pwtth mhw, npntp,
wiluulws, hputwfub swquub tu:

Uju whkuwtlnithg hwnjuwbtu hbwnwwppppnipnit L ukpjuyuginid
Uugpynyyuuph b Unwowynp Uupuyh dpol Yuwbph ntunidtwuhpnipiniip
htwghunwlub uyqpliwunpnipubph dhongny: zEknlyuy ginigdwdp thopdnud Lup
wunpunurtw) L. Il hq. ykpeht b | hq. uljqphtt Uuagpyndjuuh b ppuwbwfu
tnuwthwunwbbph dhol dpmlnipuyhtt juybph ntuntdbwuhpnipiuip: Ghdwh
wnwyb] hbnmwppppuwi k, puth np wpdws Juybpp, pun wdkiwyuh, phpwugt
tE Upgwuh dhony (Uhth muwthwunwiny): Yw, hp htwpt t pank) Upgujup
Epuptnupuit dowlnyph Jpw: Ypw ophtwlukptt tu dh junudp pwpk
dwpnuljbpy wpdwbikpp, upnipujuit nhyh tknwuwpubtpp b wy qkupkph
ophtlyubpp, htywhu twb U pwpp wy htwghwwlub qnudnlkp, npnip
hwjnuwptpyt] ku Upgwjuph wiwppbp quypbphg: Zudwbwpwp wyju Juybpp
wnwyk] wlnhy Eu gk Lw. VIH-VII ., hsp Juyyws £ wyu opowtinbpnid
Yhudbkpw-ulnipulju gintph tkpputhwigdwt htwn:

Ujuyhuny htwghnwlub quuusniibph, nupuswopowithg hwpnupbpdus
upwig qniquhbnubtph, hyywhue wwlh wwndwlwi uyqpuwngpmnipubph
hwdwngpuiwi wpyymbpnd thnpd kup wpl) Jhpulubql) Upguph L. |
hwqupudjulh  wwthwunwbwhtt  hwnduwsutph  Jywlnyph  npnp
dwbpudwubp:
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On Some Aspects of Arstakh's Steppe Culture in the 1%t mil. B.C.

As it is known, South Caucasus is considered to be an area of Bronze Age
metallurgy intense development step by step turning into Iron Age period during I11-1 mil.
BC. It was a period when South Caucasus was in intense cultural connections with other
counties of Western Asia. These connections were developing not only from South
Caucasus to Western Asia, but also in the inverse direction. Namely, there are known
some types of iron and bronze weapons in the East of South Caucasus which originally
come from Iran.

This report is dedicated to researching the cultural connection between South
Caucasus and Iranian Steppes in II-1 mil. BC. Apparently, these connections were
passing through Artsakh region /Mill steppe/. These connections definitely left their
trace on Artsakh's Iron Age culture. A group of anthropomorphic stone stelaes, some
Scythian like arrows and other weapon as well as a range of other archeological findings
found from different areas in Artsakh serve as an evidence for this. Most probably, these
connections were more active in VIII-VII century B.C. due to Cimmerian and Scythian
tribes' penetration into these regions.

8

Ukunhu phgnpyuis
22 @UU htwghnnipjub b wqqugpnipjui htunhwnnin

hnaget@mail.ru

Ulwbu 1£h wjuquih ghph m ywtwljmpemoiip whnhl Zuywunwith
wuwndudoulmpught qupqugmiutpmd

Unwowplyny qllnignudp thpjws b Uhwiw (§h wjuquih wbwnhl
opowth ymipwlut dywlynyph jnuwpwidwip (Lpw. VI - dp. IV gn.): Un
Upwnyph Alwynpdwt, upw wlnibpubph, qupgqugdwt dhwnniduknh,
nwpwswopowiught  qopdpupwgubpnid  niukgws wbnh v ghph, wy
Eupwopowtbph htwn niukgws dpwlnipuyghtt wnuynipniiutph Jepupkpuyg
huunhpubpp hwinhuwgl] o wohiwwnwuph hhdttwlwh phpwjuuyghtt Yhnkpp:
Ughiwnwbipnid oqunuugnpdynid L Uvhly opu Uhwbh wjuquinud juwnwpyus
htwghunwlwt popp wytt nunmdbwuhpmpyuibtiph (whgonudukp b
htwnwunignipniibp) wpnyniupubtpp, npnup JEpwpkpnud i uunpn wowplu
nupuopowht (d. wswwnpub, b. Qwpuybunjub, 2. Zwlnpub b wyp):
Opwhu tnp Wnip' opewbwnymid k 22 @UU htwghwnnipjul b wqqugpnipjul
htunnhnninh Unpph wppwduhidph junwpws wpnwnwbputpp Uhwtw 18h
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hwpwqupbbjjut oppwtubpnid (2011-2015 pp.), npnip quihu b bwwybu
lpugubnt Ubkp niibguws wuunlbpugnidibpp mupuswopowth htwdswlnipe-
wjht qupqugnuttph JEpuptpyug:

Avetis Grigoryan
Institute of Archaeology and Ethnography, NAS RA

hnaget@mail.ru

The Role and Significance of Sevan Lake Basin in Historical and Cultural
Developments of Armenia during Antique Period

Suggested report is dedicated to Sevan lake material culture during Antique period
(6-4th centuries B.C.).The problems related to that culture's formation, roots,
development tendences, its role and place in regional context, as well as cultural
relations to other sub-regions have become the main target points in this research. The
results of earlier archaeological excavations in Sevan lake basin related to the above
mentioned period have been used in the work so far. Sotk expedition's (Institute of
Archaeology and Ethnography NAS, RA) research in south-eastern parts of Sevan lake
(2011-2015) is being circulated as a new matter of subject, which come to complete our
knowledge towards area's cultural developments.

9

Uuunnhl) Pupwow iyl
22 @UU httmghwnnipjui b wqqugpnipjut htunhinnin
babajanyanastghik@yahoo.com

Unynush Jkpunhp wunnbplibpny juwpuubbkph jugph gnipg

Uthh, ywuwdp twub Guntuhh ywhnnudubph pupwgpnid hwynbwpkpyl) B
wnnish Jud hnquqh yEpunhp quwntpubpny yupdpuubpl jupuwuukp (XI1-
Xl ) Ypwtg wuwhywidws phynpubph Jpu nbn quws Jtipunhp hn-
nhuqusputipp ptb skt wdpnnownud, vwfuyt, hwnjuwswpwp tplugnn ywwn-
Ytpubkphg nuubny, Yhuguihubkpp Yhuwnbdng & Ywpkh b Gupunnpl), np
wdpnnowljutt hnphtwéph wwlwunn pununphsp hwinhwywlwuwg jubqtwus
unyt wwwnybpt k Znphuguédpp, phplu, tkpjujugund b Pugpunnithubph
unhdwljub qhtwipwip (wpms Yud hnjuq jpugjus juwsh, nodph,
Jupyulh jud fhuwg htnnijh vwihnph guwnlkpiubpng) b Yphancd X1 - XIHI
0. Jdwpnwpuwbinwluwb  hnpwpdwtibph  Jpu hwbinhynn  pwpdpw-
pwtpuljukpp:

Udktu Ytpy gnyg wmmuyny hpkug ghipholuwinipniip wjuwnwnhpului
Ut holuwbmpmbibph  tjuwndwdp  Pugpuinmibhibpp  qupqugphtt oo
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wnwpwdtght hpkug inhdwlwh ghtwbpwip, npp gupdwy huyjuuit dhwgyuy
pugquynpnipjut junphpputhop: Pugpunniiyug ninhdwbpwih hnphudwuspu
wupnnonipjudp Juwd wpwbdht pununphsitph wwppbp quuwynpnipnii-
ubpny ppubnplg ympwlwt dywlinyph nwppkp phugqujuntbponud” pub-
nuljugnpénipnil, dwbpwbupsmpinil, nunwbwilnipmb, ghnupytunw-
Jut dbnwnuuswlnipnil, thwjnwdowlnipinil, Juhpukp, npudutp: Uju hp
wpuwhuynnipniip qnuy twb jubkgupytunnid, npp ubkpunpb uwdbkng
dnnnyppuljui (uytt ppwdtph htw, wykh wpwgq tp tkpgnpénid hwuwpuwlyne-
pjut Uk hpujwimpjub qginupybutnufub puudwb pu:

Pugpuunniyjug qhttwowith wdpnnowljwtt hnphuqwépp wwwntpjus L
MJhunwd hwynbwpkpws wdbth ny opowh (X — XHI 1) Yupdputuy
Jupwuh ppnodwqupn gnunnt Ypuw, vwljuyt wjunbn, witjwh quyuthwpulut
pnuinulnipniithg, wjh hwinku k quihu hppl unul qupnuwnwpp:

Astghik Babajanyan

Institute of Archaeology and Ethnography, NAS RA
babajanyanastghik@yahoo.com

To the Question on Appearance of the Pithoi with Overhead Figures of Lion

Red-polished pithoi with overhead figures of the lion or the leopard had been
found by archaeological excavations in Ani and partly in Garni (XI — XII cc.). Although
the overhead compositions unfortunately are not complete on the remaining parts of
pithoi, but judging by the fragmentary visible images we can suppose that the figures of
animales are represented in profile. We can assume that the missing part of the whole
composition is the same figure of animal standing in front of the one. The whole
composition (lions standing in front of each others, supplementing by the images of
cross, rhombus, rosette or vase) represents very likely the heraldic symbol of the
dukedom Bagratuni. It repeats the haut-reliefs of architectural monuments of the same
period. Showing their dominance over the other dukedoms the Bagratuni developed and
spread their coat of arms which became the symbol of the united kingdom. It expressed
in all spheres of art, including ceramics. The whole composition of the heraldic symbol
of Bagratuni is depicted on the stamped belt of the red-polished pithoi found in Dvin of
later period (XII — XIII cc.). In this case it appears only as an ornament regardless of
primary ideological content.
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10.

Zuyly Zmlnppuh

22 @UU htwghnnipjut b wqqugpnipjut htunhwinin
hayk.hakobyan.88@mail.ru

‘Unpwhuwjn wpdwtmgpnipinibiutp vwskihg

2015 p. Linbughtt Qwpwpwnh Zwipuwybnmpubt jud  Upgujuh
wuundwlui wskt quyurhg hwjnbwpbkpdt] B tnpwhwyn  wpdwbw-
gpnipjniutitp: ‘Lnp Jhdwgpbp hujnbwpbpgt) i waqud wyiuyhuh hnipwpdwb-
Ukphg, npnig Jdwuht jwb puquuph] numdbwuhpopmibbp, ophlwly’
Quidwuwnhp Juiphg, hsybu bwb Zwjuuyunnty jud Zuyngunntly Juiphg,
NMuwnwywénphg, npp dhiyy wyp hwdwpynud Ep ggmiqujw Eybnkgh, wyuhiy
unpwhuwjnn Jhdwghptt myugmignd k, np wyt bnk £ quip: Lnp wpdwbw-
gqpoipjniitiip Eu h huygn Gk twb Qubdwuwph Jubph oppwluyphg nt <wip
qminh hhtt ghpkquubtbphg, dwubudnpuwbu Gwhdwumphg, nph kquljh
luwspuipp owwn «wubijhp» niuh ghnnipjuup: 9bpp tpdws hnipwpdwuubph nt
puwuntnhutphg pungopptwljws wpdwbwgpnipmnibbph Jpswinipmniu-
ubipt o1 YEpnusnipniuutpn hwiighuwinud tu ghnwdnynynud ubpluyugytihp
qlnigdwt hhdtwljub byuwnwlp:

Hayk Hakobyan
Institute of Archaeology and Ethnography, NAS RA
hayk.hakobyan.88@mail.ru

New Epigraphic Inscriptions From Khachen

During the scientific expedition made in June of this year, new epigraphic
inscriptions are found in the province of Khachen situated in the Republic of Nagorno-
Kharabagh, or Artsakh. The new inscriptions are discovered even on the monuments,
which were studied and published many times, for example the monastery of Gandzasar,
as well as the Havaptuk or Havotsptuk monastery. the monument of Parvadzor was
earlier considered a rural church, while the newfound inscription proves that it was a
monastery. There are also some new inscriptions found around the monastery of
Gandzasar and in Vank village, in old cemeteries, particularly in Shahmasur where the
unique cross-stone has a lot to “tell” to the science. The analyze of the inscriptions
copied from the above mentioned monuments and settlements will be the main subject of
the report to be presented during the conference.
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11.
Shgpui Ujkpuwipui
L2 YU Qpnuwippgnipjult b yuwndwlw

Uhowuyph yuwhwywunipjut Jupsnipniu
tigranalexanyan@yandex.ru

Uhguunwpjut Juiiphpp «duypupunuip» Ynskint hupgh ynipg

Zuguwunnwth  dhgtwnuput  Juiptpp  huyjuluit  pphunnubwuljui
Swpunupuybnnipyut jupbnp btjuwdnwdubphg thty, npntg shttwpwpnipniip
i puh b wpind hwnjuwbu 11-14-pn qupbpnud: Puquuphy Jubpkp,
dudwtwyh pupwgpnid hwdwpytny wohiwphhly nt hnqinp unp okupbkpny,
wlpnnowgui nuntum] pupn, kppuotmly  hwdwhpbtp: Uhwdudwbul
Uhotiwunupjutt Jubpkpp ghninipyut b dpwlnyph Yhunpnuubp thu:

Uhouwrnpupyut qpuynp wnpmipubpnid npny Juuptph hhpwwnwljdwh
dudwtwy bEpphut oquuugnpdyt] b twlb «dujpupunup» widuunudp: Unyu
hunnppuudp thnpd £ wpymud  dEjhwpwitint dhgtwnupyut Jhdwghp b
dwnbuwughp Juykpugpbipnud qupkph hhpwunwljdwt dudwtwl hwtnhuyny
«lujpupwnup» bkqpoyputpp, dhotwnuput pujunudubpnid  hdwuwnwght
punhwipnipniiutp niikgnn Ywlip-punuip Jud duypupuinup
hwuljugnipyniuttpp:

Tigran Aleksanyan

RMK government’s department of

tourism and historical environment protection
tigranalexanyan@yandex.ru

On the Issue of Naming Medieval Monasteries as” Mayraqakhaq”

Armenian medieval monasteries are important achievements of Armenian
Christian architecture that had a large scale especially in 11-14th centuries. Over time
many monasteries were replenished with new secular and religious buildings becoming
complete and harmonies complexes. At the same time medieval monasteries were
centers of science and culture, where was concentrated scientific thought and cultural
vigor of the time. In medieval written sources while mentioning some monasteries
sometimes the name “mayraqakhaq” was also used.

The report is an attempt to present “mayraqakhaq” terms in lapidary and
manuscript documents in presenting medieval monasteries, medieval perceptions of the
common meanings of ”vanq-qakhaq” or "mayraqakhaq”.
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12.
Uniuwblim Unwdjwi

22, @UU htwghwunnipjub b wqqugpnipjul ptunhinnun
susanik23ad05@mail.ru

Ulyqruwnpniputpp U. Udpunjuigh Uktwqpnipinibutpnid

XIX  nwph hwy wbnughpubph hwjwpswut  wolwwnwbpubtph
wpyniupnid Ukq Eu hwub] dh pwth hwquph hwutng yhdwqgpkp, npnbg dbe
jwt wjtwhuhp, npnug pwpkntbu wwywgnygubpp Ukq skt hwubk] dh pwpp
hwjnth wwwdwnutpny: Ulqpuwnpnipughtt  tpwbhwlnipyut  Jhdwgpkp
wiqhwhwwnbkih m Jupbnp Eo hwdwpynud  jnipwpwibsnip  hnipwpdwh
wuwwdnipjul ntuntdtwuhpnipjut hwdwp: Zwy wknughp U. Udpwwnjuigh
nwywghp b wbtwnhy unpbphg dbkq bt hwubk] dnn mnp hwpmnip Jhudwgptp,
npnughg 248-t miukt  ulqphwnpmipuyhtt wbwlnipnit: Thdwqpbkpp
Jhpdwtdl) wd punophtiwmlyl] ki Zwjwuwnwith wwppbp hnipwpdwiiibphg,
Juuynipuuwih Qnppt b Lwpjudwdul, Upntihph Bpupwl b Swhnly
quyunitphg, Unuuphg, hujjujut qunposwjuutphg: U. Udpuunjugh wjh
Equijh wknughpubphg k, oy Ykpdwuky E Fupyh hugjuljub hnipwpdwbbph
wuwwnbphtt wwhywiqws Jhuwgptpp b wnhy dwutwlgnipni £ niubighy
npuig shtwpuwpulwi wohtwnwbputph: Ypdwgptph dks dwut ntunidbw-
uhpdt) t unpugnyt opowinid (Uhtigh XX nuph 80-wjwt pp. Jtpep): Ukp
Unnuhg wpwbdtwugyl) Et wykh pul Jky nwwulywl wphyuyht Jhdwqgpknp,
npnup ukpluyugynud i wnpwghtt wbqud: U. Udpuwnjuugh yhdwgpu-
ghnwljwl dwnwbgnipymihg Ukq t hwuby 73 ulqpiwnpnip 22, 185-p° Luluhe-
Lwbh b2, 47-p’ Unpphpwith nwpwspubphg:

Ujuyhuny U. Udpwujubgh gopénibbmpjut punphhy uljqphwnpnip
wpdwbwgpnipniuibpp tnp ghnwljut oppwtmnnipnit b Yhpunynipmit u

utnwnid:

Susanna Adamian
Institute of Archaeology and Ethnography, NAS RA
susanik23ad05@mail.ru

Lithographs in Monographs of M. Smbatyants

A few thousand lithographs are reached to us thanks to the collecting works of
Armenian surveyors of XIX century, they include also those, of which stone evidences
are not reached to us because of some obvious reasons. The lithographs which have
source significance are invaluable and important for the history study of each monument.
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We got about seven hundred lithographs from Armenian surveyor M.
Smbatyants’s published and yet unreleased notes, of which 248 have source significance.
Lithographs are transcribed and copied from different monuments of Armenia, from
Goghtn and Nakhchvan of Vaspurakan, Ernjak and Chahunk provinces of Syunig, from
Aghvang and Armenian diaspora.

M. Smbatyants is one of the fewest who transcribed the lithographs conserved on
the walls of Armenian monuments in Baku, and had active participation in its
construction works. Such a wealth of lithography confirms that Armenian nation had
lived and worked for centuries in all the settlements of Armenian highlands, leaving
permanent and invaluable treasures. The great part of lithographs are studied in the latest
period (till the end of 80s of XX century), but we separated more than a dozen archival
lithographs, which are presented for the first time.

From the lithography heritage of M.S mbatyants 73 sources are reached to us from
the territory of RA, 185 sources from Nakhchvan AR, 47 from the territory of
Azerbaijan.

Thus M. Smbatyants’s heritage of lithography get a new life, and are wildly used.

13.

Upukl Zwpnipnbpul

22, 9UU htwghinipjut b wqqugpnipjut htunhwnnin
ars.vimagraget@gmail.com

dE-dC. nn. kitinkghutph npdtipht wgnigdud puspuipkipp
(hnphiwép, qnpéwnnyp, hhywnmwljugpnipynd i)

Zuguwunnwth  dpotwnupub  Ynpnnuyhtt  hnpwpdwbiubph  pwppnud
wnwidtwhwwnnil bt jpwspwp-hnipwlnpennutpp, npnug YEpupbpyu; juquyt
ki wwunltpwgpptp, qpyl] dbbwgpmipniutbp nt hopdusubp:  Unygl
hnpjuénid wunpunununid Gup dhts opu hwwnntl] nipwnpnipjutt swpdwbw-
gus dE-dC. n. hnginp Junnygubph swpduspnid wgnigws nydjuy junnygh
dudwbwlulhg fwspwp Ynponnubpht.  putmpyut  tu  npdbp  ppubg

hnphtuwspp, gnpswnnypp, hywhu twb hhywnwlwugpnipmiuttpp, pwih np
tdwl pwspuptpp hhdtwljuwiunud wpdwiwghn G

Quunupjuws nundbwuppmipyudp nt hwdbdwnwlut  pulnipjudp
wupqynud k, np FE-FC. . Lhtnkghttph npdbpht wgmgqus puwspupbpp
bwh b wpwe wrwbdbwimd bu ppkug hnphuqubpuyhtt wnwbdbwhwin-
ynippudp, dwubwynpuubu’ nibkl wupg ginpunpy hwupgupubp, hniuwsn
Juws nt kqpugninh, wiqupy wswlunpp, wpdwywqupy woewbg Yuipnyuh:
dtpohthu puguiuwmipniip wuyjdwbwynpoid Eup juwgpuptph  Lltnkgny
pupdpunhp nt wbkuwbbh hwndusubpnid wgnighint tplinyph htw, tpp hppl
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Jupnyul hwinbku kp quithu htug thinkght: Ldwb Ytpy E puguunpynid twlb
Inuwdnuntbph Jeptwdwubpnud mwgpuptph wgnignudp. wyju nhypnud Jupn-
jujht thnpawppunud E pwspupulhp (nruwdning, npp, (nyuh junphppupwine-
pradp wuwydwtwynpjws, ptpbu, funphpputonid © Rphuininuh b juwgh nruw-
jhu-wunnuyhtt quniunp: Lubynn pwspwptpny hhdtwjuwinud hwppupyt) B
tytntghttph  wplbpwb npdbpp’ hpdpnd mibkbwgnd  wplbbph’ hppl
Lphunnup’ Upqupnipjui wpbkquyh kplypnpn qupungul mnnnipub qunu-
thupp: Ldwbwwnphy ppwspupbp B wgnigyl) twb Eytntkghutph wpuwphu
npubph dwjuwunughtt Ywubkpnd, quwynp dnunptph pwpwynpubphl, pruw-
Uninubph JEkptwdwubpnid, wjwgq punpwth phkdh ghiwg b wynip: Upu
kplnyph hujwbwlwi pugunpnipgniip pwspuph’ Uunsnt bt hwduinugyugh
Uhol Uhounpy 1hubkjt k Ugnigywé hmwspwuptpt niukh ny dhwyt ginuqupndu,
ugil hhpwnwlwpwuyhtt gnpswnnyp, puth np h ghdu hhpwnwwlwugpnipmniu-
tbkph thwunwgh wbnkympmubtp & hwngnpoymd phinput dudwiwlh,
Uklkiwup, hwpuquunbbph, Jepuiwugnith, bpphut’ Jupmgnn  Jupuybnh
dwuhtt: Zhowwnwlwugpmipniuttpp hhdtwuwind  Eybinkgnt qluwnp wpé-
wiwgpnipjut (hnpugpjus ks dwuwdp wpbidnyui giluwdnp Ununph Jbp-
tudwumu) wipwdwbbjh dwub kb, pun npnig’ wowbdht puspupbp b Jhpn-
Yk m wgnigty Jhdwgpmu hhpwinwljws whdwbg dkykiwuh, ipu hwpuqu-
wnubnh, ypuljugnt hnqginpuljuth, wgknt-tdhpuwnniubph wiuntubpny:
Nupdhgtmnupyut Ehknkguut dupnuwpuybnmput ghinuqupnuiut
Uhgng hwlnhuwgnn fuwgpwpbph putgdny wbuwlt  wpwidtwiund E
hhdtwlwunid hophtujuspuwyhly, gnpdwnnipuyhtt nt hhpywnwluqpnipniuubph
mipwhwnimpjudp, sunphhy npnug juwspwpuyptt wpdbunp swpnibwmlly £
unpnyh n1 huptwwnhy npubinpyt) twb FE-GL. .
Arsen Harutyunyan

Institute of Archaeology and Ethnography, NAS RA
ars.vimagraget@gmail.com

17-18" Centuries Khachkars Placed on the Walls of Churches
(Arrangement, Functions, Memorial Inscriptions)

Among the monuments of Medieval Armenia the special place is given to
Khachkars (cross-stones), about which numerous albums, written researches and articles
have been published. This research is related to the khachkars placed on the walls of
churches dating to the 17-18" cent. These khachkars have not been awarded attention so
far. They are contemporary with the church. In this article the arrangement and functions
of cross-stones are investigated, as well as memorial inscriptions, because the same
cross-stones are frequently inscribed. As a result of comparative investigation it is
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demonstrated that khachkars placed on the walls of 17-18" cent. churches can be
distinguished first of all by their compositional feature. In particular these stones have
simple decorative ornaments, wicker-work cross and border, undecorated areas adjacent
to the cross, and palm decorations without vardyak (rosette). The absence of this latter
motif we associate with enchase phenomenon of the crosses, which were placed on the
uppermost and visible walls of the churches. In such cases the church itself stands in for
the vardyak. In such a way is also explained the placement of khachkars on the windows
on top of the church. In this case window bearing the khachkar replaces the vardyak and
given the proximity of the light was meant to symbolize, probably, the astral and
luminous advent of Christ and Cross. The examined cross-stones primarily decorate the
eastern walls of churches, which symbolizes the idea of the direction of the second
arrival of the sun of Christ’s judgment. The same type of khachkars are placed in a parts
of the frontal facade walls of the churches, in the main door post, the upper parts of
windows, along the front of altar bema and elsewhere. A likely explication of
phenomenon is that the khachkars probably served as a mediator between of Christ and
Christian. Khachkars which were placed on the walls of churches had not only
decorative but also commemorative function, because within the text of the memorial
inscriptions are reported actual information about the date of building, the benefactor
and his family, the craftsman, and sometimes about the master builder. Memorial
inscriptions form an integral part of the main inscription of the church (inscribed on the
upper part of the western entrance), and in addition to them separate khachkars installed
and inserted with names the people remembered in the inscription, with names of
benefactor and his family, the craftsman, visitors, donors etc. The examined khachkar's
which are an ornamental technique of ecclesiastical architecture of Late Middle Ages
stand out on the basis of their compositional, functional and commemorative singularity.
Due to this artistry, the khachkars continued to displayed original and new forms also in
the 17-18™ centuries.
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UEph Uwbiniswppuh

22 @UU htwghnnpjub b wqqugpnipjut htunhwinnin
manucharyann@hotmail.com

Uninitithunwljut quyuthwpwhnunipjuh wpnwugnnudp

hnphpyuyhtt Gphwh thngngukph wituwiuhnjunt pjwt punupwljuintpjui
Uko (1921-1939)

Onnngubph wiywinmdutpp dbdwwybu wpunwugnnd & unphppuyght
Epinh qunuthwpwjununipjut b wqquyhtt hupunipjut tnipmibtp: Sknub-
Juiwpwtnipjut yipohtt hinmwgnuinipnitutpp, ptplhu, vwjuy b wunpu-
nupdk] wy dhengubpht, npnug tbkppn Ynunibhunwlwb hofuwbnipmnitp
whunwlut jurwjupdwi jphun Jkpwhujnnmpjut yujdwutubpnid jupujunt-
umid Ep pp qupuwithwpwjpununipiniip thonngubph whijuwbtwgwuytph dhengni:
Uju bpnypnud Jepmisymd b thnnngibph wijuindibph Juplnpnipgniap’
npytu nunithunwlut hpjuwnipjut wpnwhwjnnipnit Jun junphpguyht
opowlinud’ Gpliwbnid 1921-1939 pp.:

Zuyuwutnwinud  pnpluhjut hpluwiniput hwunwndwdp  onngukph
wijutuhnjunipjutt hwdwwnwpws b jujtwdwurynwp gnpdpupwg ujuykg:
‘Unp nkdhdp htunhwnnighnbwjugubnt tyuwnwlny hojuwinipniup punupw-
1hu junoudnt ogunugnpstg npujtu wmuywptq, npny Ynuntthunww qunw-
thwpwununipniit nt wpdbpubpp tbkpyuyugpkg unphpnuyht Zwjwuwnwh
punupugni: Pwunupuwljut bkupwwnbpunn wywpnibwlnng thnnngubkpp owwn
ontinny unphpnuyhtt qupswlupgh hwdwp pupngsmipjuit dh db qupdwi:
Bplwuh ptwlpympjui wnopju Yyuwupnid funphphpuyhtt wmbdwiug b hpwunup-
dmipnibtbph  Ukpfuyugdudp «pupngswljui» thnnngubph widuinudubpp
nupdwt dhong thi, npny Ynunithunwljut hpjuwbinipniutbpp ophttwjuiug-
nht tnp nkdhdl nt tkpUnistightt wyt phwlsnipju wnopyu: nnngutph wudu-
tuthnjunipiniip nupdwy vnphppughtt Zuyjwunwind ywhnwljwbwohtunipjut
b hupunipjut juquuynpiwb gnpdpupwugutph hhdtwlwh gnpshputphg dkyp:

Nelli Manucharyan
Institute of Archaeology and Ethnography, NAS RA
manucharyann@hotmail.com
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The Reflection of Communist Ideology
in the Street Naming Policy of the Soviet Yerevan (1921-1939)

Street names present deeply exposing vision into the nature of ideology and
national identity in the Soviet state. Recent works on toponymy paid a little attention on
the ways in which Communist power, through the control of state government, promoted
its ideology via nomenclature of street network. This paper analyzes the significance of
street names as an expression of Communist power in Yerevan, Armenia during the
early Soviet period from 1921-1939. When the Bolsheviks took power in Armenia they
launched a widespread street renaming process. In order to institutionalize the new
regime, they used urban landscape as an arena to proclaim Communist ideology and
values to Soviet Armenian citizens. Street names carrying the political connotations soon
became one form of propaganda for Soviet regime. By introducing the personalities and
events of Soviet and Armenian communism into everyday lives of the residents of
Yerevan “propagandist” street names represented one of the ways in which the
Communist authorities institutionalized the new regime and embed it into everyday life
of Armenian people. Street renamings became basic tools in nation-building and state
formation processes in Soviet Armenia.

15.

Lhjpp Uwbaniljub

22 9UU htwghinnipjut b wqqugpnipjut htunhwnnin
lilitanthropology@gmail.com

Yyumupp nhbhghnh yuydwbutpmu. jubhwgh hwgniunh wypuluhuwhkpp
Gphwt punupnud 1970-80-wjwt pyulwitiipht

Ukpluyugybihp qknygp tlhpyws k 1970-1980-wjwl pp. unphpnujht
Zujuunuinid dwubwynpuybu Gplwh punupmid, kphnwuwpy Jubwbg
hwgniunh wypwlnhluwiubkpht: Uwubtwynpuybu Ypubwplkt wyhunwlub-
gnpsupubught Jwd  pwlwuwgibph  wpnwhwpnmpjudp  «pupphsith»
hwgniunh  hwinby hwuwpwlnipmpiind wwpwsdus  depdnquljuu
Ytpwpbpuniupp b «pwpphsthhg» wwppkp wy] hwgniun Ypknt b gpu dtnp
pipdwt htwn Juwwyywés hwpgbpp: vnphppuyhtt wnoptwlwinipyui  dwu
Jwqunn wju nnpup hkwnwppphp £ nhunwnplk] hwnljuwbu wyit wpnudng, np,
hswylu pwtwuwgubpt Eu hhpwwnwlnud, juyhtt gnpdwpwbughtt «wpnt nu
wlnpul» hwgniunhg nwupptp, dwuppljuig ginughnwlwt wwhwheubpht b
wihwnwlw uwowlht hwdwywnwupjpwi nkuwljuint b gpu dknp phpdw
ndjupnipnibbp: Zknbwpwp, hbnwppppuljut b tbpjuyugiul, pt wdwut
wuydwbtbpnud  dwpnhl pywbu  Ehtt pwupwupnid  hwgniunp  hpkhg
wuwhwbeuniipp, huywhu thu dhunpnid b quunud hwgniun dknp phipknt wy
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wnpniplbp: twownught wniplpp gnyg B wwihu, np own phypbpnid dwpnhly
unipp Eht mwhu ubhwlwt bwhwdbnunipjuip ot unbndwgnpswlun
Jupnnnipjniiubpht, kpp wqupquuybtu hwgniunp upnud b gnpdnd Ehe: Upniu
nhwpbpnd H pupimd Eht wjuybu Ynsyws «hdyppunth wwypwup»-h
uywennubp: dnpnyppujut wpnwhwjnmpudp «hdwppunh wwpubpp»
wnwppkp Swgnud nibubkp. npubp tkpwpnid tht hywbu wpbbjubdpnyuljut
unghwjhunwlut kphpubkphg, wjtybu § wpldnwbdpnyuljwt kplpukphg b
UUU-hg phipws hwgniuntbpp: Ypwip Adknp Eht phpynd  whnwlut
Jnwbmpltph wwhbunibphg «nwlhg», htswhu twb «blh jowbniphg»,
«ynuhuhnthg», «nnmphunh wnthg» Jwd wjuwybu Ynsjus «dbknh puyhg»:
dhpoht tpint Jw&wnpph wnpnipubpp wywhnynd tht ywhnwlwt Jipw-
huljnnnipinithg nnipu Judwepny qpunynn dwpnphl: Uju hwdwnbpunnid,
hyybu twb hwgniun Jupknt hdnnippibibph wenwdng Yputwpldh bwb
utyninpwhuwynipjut nkpp, npbt wyn wwphbph Zwjwunwih hwdwp wpw-
uwhuwiywb hwgniunh dknp phpdwt b hwgniun Junpkne hwpgnid npnpwlh
nhpuljuwinwupnipinil nitikp:

b {tpen, wnwbdtwlh putwpluut wnwpliuw b wyl, pt husywku thu
dwpnhly quwhwnwlwuubp wwhu, tjuwpugpnid nt pdwunwynpmd dh
ynnuhg mbnuiwb, dnmu Ynnuhg wpnnwuwhdwiyui hwgniunibpp, hsybu
twl ubthwlwb dnpbhjuynpdudp Jupdws hwgniunbbpp, htsyhuh hdwuwn-
ukph, Gowbibkph htwn Eht tngbwgimd wju jud wji nbuwlh hwgnuunp
Juwyyws npu wpnunpdwt Juyph, ninquijuit b wpnuwuwhdwiywt (hubknt
huugph htwn:

Lilit Manukyan
Institute of Archaeology and Ethnography, NAS RA
lilitanthropology@gmail.com

Living in Deficiency: The Practices of Women’s Clothing in 1970-80s in Yerevan

The following report aims at presenting the practices of young women’s clothing
in 1970-80s in Yerevan. This topic, as a domain of everyday life, is especially interesting
to investigate in Soviet period when according to the recalls of the interlocutors, there
was deficiency in the types, styles of the clothes and places of obtaining them. There
were mainly clothes modelled by special state commette and produced by state factories.
Though there was no deficiency in the quantity of those clothes, they did not correspond
to women’s individual differences in aestetic preferences. Therefore, people sought and
found other sources of obtaining clothes on the one hand developing their own initiatives
and creativity when they got the desired clothes by sewing and weaving themselves or
having them sewed by special tailors. On the other hand, they became the consumers of
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so called imported goods which, as people recall, were deficient in state markets and
were brought from different Eastern sociaist European as well as Western capitalist
countries. They were obtained from the storehouses of state markets or so called "from
underneath"as well as from "check market", "kommisionka", "tourist home". The latter
source of sale was provided by the ones who managed to import and sell clothes on their
own out of state controll. In this context as well as in terms of tailoring skills, the role of
Diaspora Armenians will be discussed considering them as the alternative sources of
obtaining clothes and being demanded tailors.

Finally, there will be presented how people perceived, described and evaluated
local, imported clothes as well as the sewed ones. Which kind of meanings, signs they
associated with the clothes which had diverse geography of origin.

16.

Quipkghl Yphgnprui
22 @UU htwghnnipjub b wqqugnnipjui htunhwnnin

garikgrigoryan83@gmail.com

Ny wjuiguijub b wjwinuljwi hnjuoqunipjui wqquqpuljui
mumdtwuhpmpjub pughptbpp. nkuwljuwt Uninkgnidatp

Uduunguiwb hwuwpuwlulub hwpwpbpmpniubtpnid jupbnp gbp n
wowbwlnipjnit nith  thnjuoqunipjue hunmpnmunp:  Uwpyp npyhbu
unghwjuljut twly, pp tdwth htwn thnppwnupd sthdw b ppkg wnel Swnwugus
uughpubtpp hunpwhwpbint  phwlub wihpwdbonnipiniut nilh:
Zuqupudjuljubp owpnibwl) dwpnhly dhdjuwg oquby ki hpkug Yywpp wykih
widuuiqg b wwywhny pupdubnt hwdwp: Cnjuunupd oqumipinitin ni
hwdwgnpbugnipniin hwy dnnnipph hwuwpwuwlwt Juipnid gnjnipnih
Et miuikgh] htwgnyl oppwithg, puwjuwlwl Eplup wwhwywbdk) i hpkug
bwhtwljut duny, hull npuig YEpuwypnijubpp dtwgk) Eu wn wyuon, npnup
pudulwuht Uké nlp niukt punwttlwb, hwdwjupuyht, hwbpught Jyubupnud:
Zuplwlitkph, wqquljhgubph, hwduwyiputiph dhol  wwinwlwinpku
Awynpjws thnjuoqunipyniiin wpnwhwjnyty  mbntuwlwt qpununiuputph
Uk, wnopu Yhkugunmud, wiuhwunwlwt b hwdwjipuwhtt shtwpwpulut
woliwinwbplbph dwdwlwy U wyi: @njuogimpmibp’ npyhu hwdwlwpg,
wpnh opgwlinid B hp Juplinp bpwhwlnipymil mih, hknbwpup Jupbnp &
twl wqqugpnipjut mbuwblniihg Jtipghthu htwnwgnunudp: Zwnjuybu
htwnmwppppuwluit £ thnjuoqunipjun  tpwbwlubph nmt dAubkph  niunidbw-
uhpnipiniip  wijwhmput  dwdwbiwljuwhwngusénid, btpp opkljnhy nm
unipiijnhy wwwdwnubpny hwipmpmoiip  Eupwplytg hwdwlwpgqught
Jupntly thnthnjunipnibtitiph: Unwbdtwlh hbnwppppnipinit b ukpjuyugund
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hwuwpwlnipjutt  hwdwhdpdwt  gopénid  puqUulwb  gnpénnnipnibbph
wqpbgnipiniip: Mpwgpuy b, ph wpunwphtt Juuubgh wuydwtbkpnud, tpp nhn
gnnipnih sniukp whwnnipnit b pwbwly, hiywhuh gnpéntutph wqnptgnipyudp
mbknh  mbbkguy bhwdwhdpnudp huphwyuonuuiniput  tywnwlny,
hwuwpwlnipjut np okpunbpp wybkih wlnhy quugtght, b thnpoqunipjut
husyhuh dukp giphoutghtt wyy dudwbwlwopowiinid:

Garik Grigoryan

Institute of Archaeology and Ethnography, NAS RA
garikgrigoryan83@gmail.com

Studying Traditional and Non-traditional Forms of Mutual Help Ethnographically:
Theoretical Approaches

Mutual assistance institution plays a special and significant role in traditional
social relations. Human beings are naturally inclined to communication and resettlement
of common problems mutually. For thousand years people have helped each other in
creation of secure and safe life. Mutual help and cooperation have existed in Armenian
social traditional since prehistoric times, were long followed in traditional forms and
nowadays its remnants may be found still, notably performing in family, community and
social relations. These forms of traditional mutual help have survived in economic
occupations, in daily life, individual and communal construction and in other fields, in
which neighbors, kins and communities were engaged together. As a system of
reciprocity, which has preserved its significance to date, it is worth of thorough
anthropological study. The period after independence of Armenia, when the society
appeared in state of drastic systemic transformations, is especially interesting and
suggestive in terms of abundance of forms and ways of mutual help. The impact of
military unrest on social mobilization is a topic of special interest. The following
questions may be asked about this earlier period of external threat, when neither state nor
army existed yet: what factors have lead to mobilization for self-defense, which layers of
society reacted more effectively, which forms of mutual help appeared dominant at those
times?
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17.

Udpunn Zulnppui

22 QUU htwghnipjui b wqqugpnipjul htunhwnnin
smbathakobyan@yahoo.com

Uqquijhti (wwinwluh), pt kjpnywlwi (wpbvnyul) pugnidibp

dtpohtt dh pwh wwphubph phpwugpnd dwpghl pubwplnud  Eu
hujjujut dudwtwuwlhg punnudubpp nw b gnpwy) Upwlynyputph Eupw-
nbpunmd: UTwubwynpuybu, dh junwdpp wugnud E np ponpnp «Juun» b
wlpunniibih Gpnypubpp punuub dbe Bl Bh wpbdnjub wohiwphhg
(BYpnyu Whwd UUL) ot «hsmgpl] b» «wqquyhtt wjwinnypbbpp»: Uni
ynnuhg Ju twl hwljwrwl wkuwlbnp, nph hwdwawi wdpnne skuh pnnp
«Juu» Ebhdkuntbpp mbnuijut tu, b dkup whwnp L htwnbbip wplhdnjwb
kpypttpht, npybugh uquultpyiup wkh punupuyhppe punnubp:

Uju pununypubph (ghuljnipu) hbnwgnunieniip hpdugnud E Epubkuwnn
Lwlnjh b Cwhwnwy Uniwdh (Marianne Jorgensen, Louise Phillips 2002) fununijph
nbunipjul b dbpnpupwinipjut Jpu: Munidbwuhpnipniup gnyg wykg, np
dwpnhly Ypdmud kb dpdjuig hkn hbigkn] wqquyht jud  wplduyui
punnidubph wowuybjuub pujumdutph Jpu: Uwpghl, ndphp wund b,
np  dkup whwp L Abwhnpubp punnudubpp wpbdvgywub  Unplng,
puphwtpuginud b pundut dbtkpp npuytu kY dhwdb tplnyp: Lputp hwoyh
skl wntnid, np wplbdnunpnid jut pundub puquuuhuh ypuljuhwitp: Uju
lununypp gnyg k mwhu, ph hswbu b gunpujhqughwi vinbnénud wpldwnyju
Uowlnyph puiunud, npp hhdtdws b wpbdunyuit $hpdbpnd b dhnhuynud
gnigunpynn pundud yupuquibph vyundwt Jpu (Ritzer 2004): bulj upwup,
nyptp thnpdnd o wuwownwwl] «wqquyhtt» wpdbpubpp, «wjuwinuljui»
punnudubpp, npybku hhdp Eu plpnmiinid wbih onun ubthwljut thopdp b
punnmudiutph «hpbwpuljub» Alkpp, npnup bpwip wkub) Gu hpkug Yjuuph
pupwgpnid, pul hujuytu hht dudwwlutphg swpnibwupwnp Eynn wjwb-
mnyputpp: Uks dwuwdp wyju dwpnhl thnpdnid B unbindt] wjwunnyph unp
Alkp, (Hobsbawm, Ranger 1983) npnup Yhwljunpdth pundwt gnpuihqugdus
wpnnitwpkpnipuin:

Smbat Hakobyan
Institute of Archaeology and Ethnography, NAS RA
smbathakobyan@yahoo.com
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National (Traditional) or European (Western) Funerals?

During the last several years many people discuss contemporary funerals in
Armenia in the context of global and local culture. In particular one side claims that all
bad and unacceptable things in funerals came from the Western world (Europe and/or
America) and spoiled our “national traditions,” on the other hand, there are people who
claim that every “bad” element of the ritual is local and we must follow Western
countries which practice more civilized funerals.

Study of these discourses based on the discourse analysis theory and methods
supplied by Ernesto Laclauand Chantal Mouffe (Marianne Jorgensen, Louise Phillips
2002) showed that people argue with each other basing on mythical notions of what
should be called national or Western. Those who assert that we need to renew funeral
rituals on the examples from Western countries generalize Western forms of funerals as
something homogenous; they don’t take into consideration various forms of funerals
practiced in Western countries. This discourse shows how globalization creates an image
of Western funerals based on the consumption of Western paraphernalia used in the
funeral rituals presented in Hollywood films (Ritzer 2004).

On the other hand, those who try to protect “national” values in the “traditional”
funerals use as a base rather their own experience and “ideal” forms of the rituals which
they have observed during their life than actually some continued ancient tradition.
Mostly these people are trying to create a new form of the tradition (Hobsbawm, Ranger
1983) opposed to the globalized funeral industry.

18.

Zurudply Iphgnpyul
22 9UU htwghwunipjul b wqqugpnipjui piutnhwnnin

grigoryanhasmik86@yahoo.com

Ppiimpjub shumjutugnilp Zung ginuuyuim pjut dudwbul

Zuyng ghinuuuyuwinipjut dudwtwl huybph tjuwudwdp gnpsunpus
pounipininbpn ny dhuyt wgph Eu pujunud nudwiunipjudp, nph pupbpyug
pugmitws L wub, np gopshp t o «poippufut dbpngpy,  wple
puquuquimpjudp: npswunpynn peumipinibubph puuwlwupgnudp pnyp b
wnwhu wuk), np npubp hwdwh pwnbkpulwbwugyl) b Shuwjwhwgyt Lu:
Anpéwnnynn peunipiniitbpl nt vywinipniiibpt hpwljuwbwgyty Bu dwpdpi-
bkpp dwulwndwdp, §Einuiah dupnlubg b ghwlabph quundudp, gghph
Ypw hwhkny, ppnyeniabkpp  junkpp, Jhdwlwhwinipul  JEpusking,
wnninulul phnije hunnppling.

Zung ghnuuuywinipjut dudwbwl] gnpsunpynn peumpmnibibpt nu
uwwlinipynt tikpp yuyplwbwwinpb jupbih b pudwit) bpym judph’
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o Unwohll judph ke hEpuminid ki gniguppnuipup wknh niakgny prpinipe-
nLhbkpl n uwwinipnibabbpp, npnip whwpkinid o huwdpbghwinip
YJuwjup dplnnmn Ll uinknénul:

e Eplpnpn dbp ppinippul dudwiguyhl piniypel E

Oudwilywl juyupnipjud hpugnpdwsd Zuyng ghinuuwwintpjuw dudwbwly
gnpdwnpynn prunipinitiubph nt vywbnipnibtiiph puntpuutugdwdp b Sh-
uwjutugdwdp ndpugnpsubpn nusnud thu vh pwtth «utinhp»:

Uqquljhgutiph ubpjuynipjudp, hwuwpuuwlwt Juyppnid wbtnh niuk-
gnn quiuqyuéuyhl ppunipiniiibptt wpuquginid G «qnhh» phpuwjiugdu
qopéplpwgn:  Zwuwpwluwlwt  Juypbpnud, pbnwihph  ukpuynipyudp
tjuunugbiny duppuig pupnjuppnud b whwpklnud u ny vhuyb wbdhow-
Jwl qnhbphl, wyl Gpubg piinwthpt nt hwdwyipp: Ujughuny nstswgintd ki
unghnudp twl pupnjuytu b wdpugqpnid tpu tjundudp <hwunpubwlp:

Ppumpjut Shumljumgdwh Juplhnp gnpswnnyputnhg E wyy, np npnpw-
Yhnpkt wwpnt b gpynud ndpugnpénipinit hpujuwbwgunng jadph winudubph
thol wuwjpwph htwpwynpnipjubp, dkiniuwuginid tpwtg «phpwjuugh
udphg» b ytpohtihu htwn tnyuwgdwi Juuuighg: Anunipjut Shuwjuugdudp
wlpuyunynud t «ndpugnps fudph» dhwubtwluwinmpmniip b Jepugynud
nhudwunpnipnit gnigupkpbint htwpwynpmipiniip: Ohuwjwbwugqus Jupphu
hwwnly hwdpunhwinip  Shéwnp, nipwjunipmnibp,  Swnpp,  wndniyp,
Epwdonmpinip, wupp vhwynpnud b fudph wunudubpht, npnug ounphhy
mipupwignip wunud qgnid £ hp dhpuwubwwimpiniup djniutiiph htn, b
otionnud L punhwipnipjut qqugnidp: Ququsuyhlt uywinipnitibph nu
pounipnitiitiph Shuwjuiugjws b «nnbwljut» dpinnpunmd pwpungmd Gu
unghwpuljutt unpdtpp, pugwlunud t wwwndh uwwwnbtwhpp, wpyniupnid
wykih b dEswinud hwuwpulnipjut dwutwlgnipjut hiwpwynpnipniin:

Hasmik Grigoryan
Institute of Archaeology and Ethnography, NAS RA
grigoryanhasmik86@yahoo.com

The Ritualization of Violence During the Armenian Genocide

The violence against the Armenians during the Armenian Genocide was striking
not only for its cruelty, about which it is said that “Turkish method operated”, but also
for diversity. The classification of implemented violence allows us to state, that they
were often dramatized and ritualized. The implemented violence and murders were
carried out by fragmentation of bodies, decapitation of alive people and corpses,
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impaling them, turning the violence into games, lotteries, thus giving the latter a festive
tone.

Violence and assassinations implemented during the Armenian Genocide can be
conditionally divided into 2 groups.

e First group involves violence and murders carried out demonstratively to
terrorize people and create a general atmosphere of fear.
e The second type was the entertaining nature of violence.

By dramatizing the violence and murders of the Ottoman Empire during the
Armenian Genocide the villains solved several “tasks”.

Mass violence taking place in front of the countrymen, in public places,
accelerated the victim targeting process. By humiliating people in public places, before
the family, they demoralized and terrorized not only the direct victims, but also their
families and the whole community. Thus, annihilating the society morally they won
“victory” over it.

One of important functions of violence ritualizing was its certain taboo of conflict
among the members of crime conducting group, thus isolating them from the “target
group” and the risk of identification with the latter. By violence ritualization the unity of
the “criminal group” was assessed and the probability of resistance was abolished.
General laughter, joyfulness, mockery, noise, music, dance united the members of the
group, due to which each member felt his/her unity with the others and the feeling of
common sense was emphasized.

In festive atmosphere of mass slaughters and violence social norms were violated,
the threat of punishment was absent, as a result of which the possibility of participation
of society increased.

19.
[qubiu Ounnnipypui

22 QUU htwghwunipjul b wqqugpnipjul htunhinun
ruzantsaturyan@yahoo.com

Kwdthnpym pynit «Epghp». qutiting m mbutitny ponwbbljuwb yundnipmip
(Ukppht fuquwipbipn gminh ophliwyp)

Zujwunnwth gpnuwopowihts onitjuynid dhwynpyby ku unp munnipnibiibp
nt wnwewplitp «wplunbph» jud wundwlwi nniphquh dnnbgmudibph
hhdwt Jpw: Swppkp qpnuwppouyghtt pulbpnipnittp wpwowpymd Gu
Juquultpydws ninunpnipniuibkp phyh Upbdunjub Zujuunwb, wigud GN2
wuwwdnipjutt $wlnyunbtnp sppwbwdupunkpt Eu hpkg niudwb wdup-
nwlul huunwpnipp unwind Uthnud: Znnpjusnud pubwpydine |, ph
htyni® &t dwpnhl dquunid nbubb) Juypkpp, npnup sk wbkuby, puyg npubg

Juuyws tu qquguniipwjhtt juwybkpny nt hhonnnipjudp, hywbk®u i nu
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hpwjwbwgunid, bt wohwuwpuly hywt®u t dhwydnpynid ntyh twpahubph
hwjpkthp qpouwopgmpjui wpulnhjui  Upwquéninth dwpgh  Ukpphit
Puquupkpn gninh phwlhsutnh qpnuwopeuyhlt thnpdwnnipjut hhdwt Jpu:
Qpnuwoponipjui/nnmphquh  dwppupuwbwliui  ntundbwuhpmpniibbpnid
Jtpohtt opowiinid uljuly th putwplyly «dwnwugnipjul qpnuwonenipjwn»,
«hwjuthubph gpnuwopemipjuty, «updwnttph qpnuwpenipyui» b Upwlnip-
wghti punuphy kupwnpnn wy’ dhiy wdd «qunupl» qugwntp: Ujuophtwy
htnwgnuumipnittbpnid Jupbnpynud Eo twb Swgnmudbwpwinipjut  htkwn
Yuugws pupdwnhpubpp, kpp qpnuwgpghubpp wgkinipynibubpp juqiwltp-
wnd b ny phk qupdwuph Juypbkp, wy Juypkp, npnbup mbbkt wykh
whdtwfwl, wihwnwlui yundmpmd m wiulnpmit’ hwinhuwbwgng
unphppuow: Zuyjuuinipjut hudwnbpunnmd phdwt websynid E wwb
ntunwghwugnipjniiitiphy, pwth np, hiywbu wnud ki hkwwgnunnubpp,
«hwqupuynp uppunbnhitbp npuytu dwquhu nhwh hpkug tu pupnid hnglinp
pujwpupyuénipni thunpnnubpht»: Lwpajhund pugunwuybu Ypntwlu-
unipjut  hwwnlwthy mubgnn dwppujhtt wknuowpdtpp wyjuop wppkh
nhunuplymd kb twl wohtuphhnmppui hwdwnkpunnd dwpguig hwdwp
Juplnp/uppuqub ptupyny uypkp wgbnipjub dhongny: Ukpphtt Puquw-
pbpn gninh phyh Upldnjub Zwjwunwb uppuquil pbywpdng  Swdthnp-
nupniitiph  thnpdwempniitipp wju hwdwnbkpunnmd guninud - B
htwnwppppuljwl, pwuh np dhwdwdwbwl nbknuynpynd Bt wnwowplyus
nuuwlupgnidibiph ot dbwlkpynudutph dh pwth hwppwlubpoud: Qyninh
puwlhsutinp, hwunhuwbtwng Stnuuwuwinipjut wpyniupnd  Uplhdnjut
Zuyuunnwth, hhdtwljuinid Uwuniith gunintphg ukpughu phulnmipjut quyp
nbknuihnujustbp, vhiy opu Ypnud, thnjumbignid, wiptinhwwn Jepuljunnignud
nt Jkpuypnid kb «uwuntighwljut hupunipmniup» b pinnwtjut nt jpdpught
wuwnndbpp «kpgph nwb», jwinpuwdnp, pupbikgnipjul n hpkg ghnbu
sinpgpus «adpnnowljwinipjui» dwuhi:

Ruzanna Tsaturyan
Institute of Archaeology and Ethnography, NAS RA
ruzantsaturyan@yahoo.com

Visit to “’Ergir’’: Looking for Family Histories
(The Case of Nergin Bazmaberd)

Developing new routes to Western Armenia (contemporary Turkey) is a common
trend in Armenian tourism business of recent years. These new touristic practices based
on the case of Nerign Bazmaberd village in Armenia where the ancestors of the most
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villagers are from Western Armenia, Sassoun, are to be discussed in the article.
Particularly the questions like why people still wish to visit the places they have never
seen but have very strong emotional and sensory ties with, what are they searching for
there, how they are managing these visits to Turkey and how these touristic practices are
organized from village will be explored in paper. The approaches of genealogy or
ancestral/rout tourism anthropology will be applied while discussing the topics.

20.

Uwpkahl Ujpusyui
22 @UU htwghnnpjut b wqqugpnipjut htunhwinnin
satenik.mkrtchian@gmail.com

Zuyy bphunwuwpguikph dhgpughnt finpdp
Ppwih Pujuwdwlwh Zubtpuybnmpniuhg ghyh Zujwunwh
Zmupuybnmpnih. <hwyphbunuipdmpinity, <hugpkithpught ud nhuh
wpdwntbpp qpnuwgpgnipinty, «jipunupd» jud «dudwbwljunnp inp
Jugupub»

Uju nypnud thopd Jupyh putbnt bputh Puyjudwlui Zubpuubnne-
pintthg Zujwuwnwih Zubpuybnnpmpnit ninuhnjujws b Bphwb punupnid
puwlyny 16-35 nmwupkijut wqgnipyudp huykph dhgpughnt thnpdp™ hhdugtng
2006 1 2014 p. mughugws funppuyhtt hwpguqpnygubph Jput: Uwutwynpu-
wlku puiwupytnt kup Ppuwthg nnipu qunt b Zujuwunwt qunt yuwwndwnubpp
b Zuywunwinid hpdtwdnpdbnt Jepupbpu ipudwungpjusnipjutt wpnw-
huyunnudubipp: Zwujupwd wyniph Jhpnisnipmnitp gnyg £ wiwihu, np, h nuppk-
pipjnit nphpught opgwih tkpqunph wpwlunpluikph, npnip wknunp-
Jnud Eht «hwypbiwnwupdmpni» bqpoyph oppwbwlnud, Lwjunphphugh
onpowth ubkpqunpeh wju putttwpldus phypnid hwunhynid Gup twb wy mwppk-
pwljkph, ophtiwyy «huypbhpuyght jud nhyh wpdwnibpp gpnuwopentpyni»,
«Jhpununpd» jud «dudwtujuynp tnp jugupui» b wy:

Satenik Mkrtchyan
Institute of Archaeology and Ethnography, NAS RA
satenik.mkrtchian@gmail.com

I Zwpgugpnygubpt hpuwbwgyt) i Oniqubu Ownnipjuh htn dhwuht 2014 p.:

Umnipp  hwdupyty £ CBRS (dpwihwhw) b Zuywuwnwih Qhuwybnlnudh hwdwnbn

Phtwbvwdnpludp’  Zoywmnmbp  bkpgugpuy  fudpkpp 1940-2012 pumunpyuy

pbpanipmnibblph swhnidlpp fanpugpny ghnwljwt hinmwgnunipjub oppwtwljubpnud:
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Migration of the Armenian youth from Islamic Republic of Iran to Republic of
Armenia: “repatriation”, “homeland or root tourism”, “return” or “temporary
transit residence”

We will discuss migration experience of the Armenians between the age of 16 and
35 settled in Armenia from the Islamic Republic of Iran based on the interviews
conducted in 2006 and 2015 in Yerevan?. Particularly, we will discuss the push and pull
factors from their family homes in Iran to Armenia, reasons and meanings attached to
their decision by this specific migrant group of young people. We will also examine the
discourse around their intentions and aims of future life in or out of their new “home”.
The analyses of the empiric material showed that unlike the migration of the same group
in Soviet times, when Iranian Armenians coming to Soviet Armenia were formulated as
"repatriation”, post-Soviet migration movement can be identified by other formulations

CLT3

(e.g. “homeland or root tourism”, “return” or “temporary transit residence”, etc.).

21.

Ll Znulfypul

22 @UU htwghnnipjub b wgqugpnipjui htunhwnnin
roman.hovsepyan@gmail.com

Epunpniuwpwtuljut htnmwgnunmpym tbtiph wphhwljuinipniip
b hkpwuljupubpp Zuywunwbmy

Eptnpniuwpuiinipniip, huhhpd vwhdwidwdp, dwpnnt’ pogubph htn
wnbgyny  qopéniubmipmiip  nunidtwuhpnn ghunipmmit k. U
Uhoudwutmghnwlut ghnnwugninh phpwjunid G twb dwpnnt ynipwlut b ny
ynipulut dpwlnypend ubkpgpuyyus b nipnuihnptt jud dbwnwdnpdhly
Ytpyny wpunwhwyndws poyubpp (Wpwlqws pniuwlui hnwdpp, ophluy
ulinitny, pnyubph  ogunugnpsUwlp wWuwwnpuwuwnywd  opjtlnibpp, ophluwy’
gnpshpubp, pnyubiph  inppulbpyduws  wpunwgnnudubpp ny wnipwlub
Upwlnypm, ophtwl lwpsnipyit, pwinulwgnpsnipntt, pubwhniuntp-
it b uypn): Runipeniithg hinwbwnih qnigpiipwug (nippwbiugnid, hugniunpu-
(ugnd b wytn), bpp wuuwund jud Jipuinad | dwuppljuig judusnipmniup
punipinithg b dwutwynpuwybu pnyubphg, pnyubphtt wetyynn ypuwlnhjw-
ubkpp nqununud bu hwqunby jud puguluynid Gu: Uju $nuh Jpu dwppljuig
Unwn wunhdwbwpwp dwpnd B poyubipht b gpuilg oguugnpsdwip wesyng
ghubihpubpp: Ukpunhg ubpnitn ghwbjhpubph Swduyp b junpnipmibp

2 Total of 25 interviews were conducted in 2014 (together with Tork Dalalyan) within the
framework of the Project funded by CNRS (France) SNC (Armenia) “Migration groups in
Armenia: 1940-2015: Parameters of Complex identities” and with in 2006 (with Ruzanna
Tsaturyan) as part of an ethnographic field work.
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qquihnpkl nwppkpynud kb, b wjwq ukpunh Ypuws ghnbihpp, npp unynpupwp
wdktwhwpniuntt hwdwj  widbkpugupd  Ynpuynd £ dwdwbwlh
nupwgpnid: Poyubpp Enk) Eu b dbuynt B dwpgnit ubiigng b wy withpwdtown
yniptpny wwwhnynny hhdtwlwt wnpnipp: Twppubg pqupwbwlh b
wuwhwbguniiptibiph wdht gqnigpuipug wlwunniw bt phwlub nkuniputtiph,
dwubwynpuybu pnyubph oqunujupnipjut b oqunugnpsdwt nwppkpuyubph
dwuhtt ghnkjhpibph wwhywinudp hknuwgquymu  htwpuynp Ghpundwb
bywunwlubtpny: Lhwpdbp tpunpniuwpwiulut hbnwgnunipniup wliw-
1nud |k wqqupwtwfut, unghwjdpulnypuyhtt dwuppupuulw b pniuwpubiw-
Jul puquuynqiuih dnnbgmudibph b nupupinye dkpngibph hudwnby
Yhpwenipni: Ldwbwwnhy (hwupdbp (wuydwibwlwinpkl) Lpunpniuwpwb-
wlwib nruntdbwuhpnipniubbp Zuyuwunwinod junwpdb Bo dhaygb kqphubph
U ppybiph Ykpupkpyuy 2013-2015 ppe.: Utwugws nhwyplpnid hbnwgqnunipyni-
utpp Juunwpgl Bt jud wqqugpugnitph, jud pniuwpwuttph Ynnuhg,
npnig Unwn htnwgnunmpyut hwlwywnuuwiupup pruwpubulub jud
dounipwpwtiwui Ynndtphg Ukhp pny) £ wpunwhuyundws jud puguljuynid
E Zugulwi vhowuypnid pnyjubiphtt wntgynn ghnbjhputpp ghe wwhwwigly
El, dwubwynpuybu npny plyphpnud phinbu hunbuuhy wpwlunhlukph
ounphhy: Uwljuyl, hyybu nno wojupmphnid, Zujumunwinid bu wjtt tuqlu
dhwnnid mup, ntunh Epunpniuwpwtwljut pungpinitt hbnmwgnuinipmniuubph
Ukliwpyp hpunwy Jupkih Ehwdwpby: b poudh wyjue wdkih whnp E bk, np
Zujuunwh hwpniun $pnpuygh oginujup hwnwihoubpny b wknughutph
ynnuhg oquiugnpdyny owwn tdnipukp gnpstwlwunpkn sk ntuntdwuhpyty,
Jud ghinnipjuip npulg ognujup hwnljuihoubpp punhwipuwbu wthwyn
Ew Ujpuhuh ponyubph owppnud Bu dwubwdnpuwbu dh owpp phnupnyukbp,
nmunkh, phughtt b ukpluwwnnt pnyubp, npntp Jwpnn B dowlyl) b
oquiuugnndyky puin hpkug ogunuljuip hwnljuthoukph:

Roman Hovsepyan

Institute of Archaeology and Ethnography, NAS RA
roman.hovsepyan@gmail.com

Actuality wmind Perspectives of Ethnobotanical Studies in Armenia

Ethnobotany, in short, is a discipline studying plants related practices of people.
The plants involved in the material and non-material culture of people and directly or in
metamorphic states expressed there are also object of this interdisciplinary domain
(processed plant material, e.g. food, objects prepared by plants, e.g. tools, metamorphic
expressions of plants in culture, e.g. in paintings, sculptures, folklore, etc). Parallel to the
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withdrawal of people from nature (urbanization, industrialization, etc), when dependence
of people from nature, particularly from plants disappears or decreases, plants related
practices are becoming rare or absent. In this background, people's knowledge of plants
and their use are gradually fading. The volume and depth of knowledge differs from
generation to generation and knowledge of senior generations, which is usually the
richest, often irrevocably loses over time. The plants have been and continue to be the
main providing source of food and other necessary materials for people. Along with
growth of human population and its urgent needs, preservation of knowledge about the
use (with possible future application purposes) of the natural resources, in particular
plants, is important. Complete ethnobotanical research expects co-application of
ethnological, social-cultural anthropological and botanical multilateral approaches and
different methods. Such complete (conventionally) ethnobotanical studies in Armenia
have been made on the Yezidis and Kurds in 2013-2015. In other cases, the
investigations were carried out either by ethnographers or by botanists whose
corresponding botanical or culturological aspects of the research were weakly expressed
or absent at all. Armenians have preserved their knowledge about plants, in some cases
thanks to still intensive practices. However, like the rest of the world, in Armenia also it
has a tendency to decrease, so launch of comprehensive ethnobotanical investigations
can be considered urgent. In addition it should be noted that many representatives of
Armenian rich flora, which have useful features and are gathered by local population,
practically have not been studied or knowledge of their useful features are completely
unknown for science. Such plants include a variety of medicinal herbs, edible, tea and
dye plants that can be cultivated and used according to their useful properties.

22.

ZwdjEwn Ukjpnidju, (ndwh Znfukippub

22 QUU htwghuinipjui b wqqugpnipjut htunnhunin
hamlet.melkumian@iae.am

«Mpkunhdught jupqulh&wlh> Jpupkpyug tnp dbungnpgny
pujuynidubpp b hmjwunpininbpp 22 goinuptuly kqphubph wnopjuynid

Zuyuwuwnwigh tgphubph, ppnbph dwuhtt niunidbwuhpnipmnibibpoud b
wupnnbwluwl thuwunwpyptipnid hhdbwlwind  putwplynd B wju
hwdwjupubph Epuhy thnppudwutnipinil 1hubnt hwuquuwlpp
wuydwbwynpnn hipinipjut wwppbp punungphsttpht (Ypnt, wjwipuljub
ytugun, wnubp L) webyyny phdwibpp: Uju phypnd pubwplbne bup
kqphubtph wpoptw nwuwnbtuwlwb qpununiuph thnpwlbpydwit dhunwdubpp
Jipuuwenigdwt & hbwjunphpnuyhtt - ppowinud:  niquuninbuwlju
qpununiiph wdp  hwbghginud - wnopbwlwinmipyui  dowlnypnud  unp
unghuyuljut pujumdutph wpwowgdwi: Uwubwynpuwybu putupltmnt b
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hwdwjuipnid «yplunhduyhtth» b ny «ypbunhdwphth» Yhpyuwpubph Jipuw-
duwlpynudutph  dbhowthquubpp: Zudwjupughtt - weopjuynud wnwigly
htnhtwlmpnit niukt whwutwwywh pwnwthpubtpp, pwih np wthwdbdwwn
Uks  Ejwuniin nmiubl, pwb gniquuntnbunpudp qpunynnubpp: Uhugt
hnnugnpbwljut wmbnbtujupnidt wju yuwwndweny nununid E npuybu ny
«yplunhdughtty wolnwwnwtp, pwih np wywhnymd b twwq Ejudnin b
wungugymu t «unpuwn» Jupquyhfulh htwn: Ujuhtipt wnoppu piljunuu-
ubpnud phiplu wyn Wwwdwnny k np hoqugnpsutpp bu tkpluyuind Bu ny
hnnuqnpé hpkug hwdwp uplnp hwdwpkny «<hwpniunh» YEpuyunp:

Lwjhuwpunphppuyht b punphppughtt oppwtnid  dbwynpws  wnuwnbu-
Jupdwi Ungkp whwubwguwhmpemb jud  poiuwpnismpmb wwupphp-
Unudp, wpwyb] hwdwh ujunid k sqnpst) dhpujunnigdwut b hbwnpinphpnught
thnybpnid: Unwyl pinpny E qunimu «ngwgng» nbnbu]upnp’ wihwubw-
wuwhnpjut bt hnpugnpémipjut hwdwwnbnuudp: Uju thnthnjunipnibubpp
hupunipjut dtwynpdwt wnopju npubnpnidubpnid bu puptnud B tuwnkih:
Hamlet Melkumyan, Roman Hovsepyan

Institute of Archaeology and Ethnography, NAS RA
hamlet.melkumian@iae.am

The newly formed perceptions and conflicts on "'social prestigiousness"'
in daily life of rural Yazidis in Armenia

The present work focuses on the studies about economic employment among
Yezidi people in Armenia, because they are viewed as a characteristic part of historically
evolved identity structure of Yezidis. This presentation discusses the tendencies of daily
economic activity transformation during Perestroika and post-Soviet period with an
effort to view how agricultural engagement results to specific changes in daily culture.

In daily community discourse families engaged in cattle-breeding are much more
famous, because they have more income, than those engaged in horticulture. Because of
this the agrarian management becomes “non-prestigious” job, as it secures low income
and is associated with poor status. Thus, in daily perceptions cattle-breeding in Yezidi
communities is considered as indicator of well-to-do families. For this reason perhaps
farmers also ascribe this identity to them, considering the image of a “wealthy”
important.

Modes of economic management to some extent cause inner contradiction of
identity within local and in a more extensive identity system. The binary model of
economic management developed in pre-Soviet and Soviet period, which separates
cattle-breeding and horticulture, often started disfunctioning during Perestroika and post-
Soviet phases. Floating economic management with combination of cattle-breeding and
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horticulture is generally more characteristic to Yezidi community. These transformations
become more visible within daily expressions of identity formation.

23.

LEpkqu Udppub

Gplwuh whnwjwb hwdwjuwpu
amryantereza@yahoo.com

YUpntuhnjun pjut ywwndweubpp hwjwunwbwptwy Eqnhttph oppwtinid

GBaqphwlwt  hwduwjupp  Epupj-pujwiwlwui  hwbpnyp L npp
yuuinipjut pupugpmu wyph E pbyty hp kphwl, Eqnpbphl punypend:
Quujwé uyt hwbquuwbphly, np Ypntwhnpunipniup hwnmly sh by
Eqnhwjwt hwdwjuph wbnwdubpht, Ybkpehtt Uh pwth wwutwdjwulukph
pupwgpnid Uunpynyyuuh kqphubph sppwtnid tjuwnymd ki Ypnuwhnhunipe-
jut nhwptp: Uh swpp kqphubp ponnunid Eu hpkug Ypnup b pugmund B
pphunininipni. Zujwunwbwpbwl wjt Eqphtbpp, npntp Ypnbwnje Gu
tnkp, hwpnud Bt Udbknwpubyuub-dipunuljub b Znghquuunuljub tytntkgh-
utph nwppbp hwpuwiuunipenibubphtt b gnintphtt. jub bwb ny ks pyny
kqnhukp, nyptp nupdk] Eu Ghoguyh Jyuukp:

‘Lkpjuywugybtihp htwnwgnuinnipjut uko pubiwplytnt Eu
hwjuunwbwptwl bqphubph  opowlnid  Ypntwihnjunipjut  hhdtwlwh
wuwwdwnitpp b wyy  Gploygphtt | tyuwuwnn  hwbqudwbpbpp:
Zhwnmwgnuinipiniup hhduqus b Eqphutiph jpnbwljut woppwphpujudwi junp
niuntdbwuhpmipjuit b Ypnbuwhnju Equws hwjuunwbwptul tqphutph hbkn
wiglugduws whwlnmt  hwpguqpnygubph  hhuwt  Jpu: Uju  phdwgh
niuntdtwuhpnipiniup htwpuwynpnipinit £ mmwhu hbnwgnunt] bqphulut
hwdwjupubpnid ppuwjutugynn dhwiquduwyt inp gnpépupwgp, hsyhu twb
kqphubph Ypnbuwfut wohiwphpujuwdw b bpubg hupunipjut Jiputhndwu
hwpgp tnp’ gnpwihqughnt dudwiwlwopgwiniy:

Tereza Amryan
Yerevan State University
amryantereza@yahoo.com

The Reasons of Proselytism Among the Yezidis of Armenia

The Yezidi community is an ethno-religious group which has obvious esoteric
features. Despite the fact that traditionally the proselytism was not typical of the
members of Yezidi community, during the last several decades many cases of it are
attested among the Yezidis living in the Southern Caucasus. Due to the various
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circumstances some Yezidis abandon their own religion and adopt Christianity in this
region. The neophytes are mostly followers of different denominations and branches of
Pentecostal and Evangelical Baptist churches, but some of them have also become
Jehovah’s Witnesses.

In the report the main reasons, goals, contributing factors and therefore the
subsequences of Proselytism among the Yezidis of Armenia will be discussed.

The present report is based on the comprehensive survey of the Yezidi religious
Weltanschauung and on an anonymous inquiry of the converted Yezidis. The subject of
report gives an opportunity to analyse principally new processes in modern Yezidi
communities, as well as the notion of transformation of the Yezidi identity and religious
world- outlook in the new, globalization era.

24.

Uhlin Murugfaoi/fpyp

Pjuitt Qujwjuhoyhint widwi Bphihuph whnwljwt hwdwjuupuu
nino.popiashvili@yahoo.de

Yung YEpwupp twppwlut bynumd. Uwpwbw

Yung nlipp unghwjwlwil, pwnupulwb, ntnbuwlui b wy Juplnp
nnpunttpnd tnk) b JidEph wpwpu: Luppulwut tynunid Yhup nibuh
Jtunpniwut b  wnpwettwyhtt nptp: Lw  ubkpuyugynmd  E wwppbp
nitwlmpnibbtpn] U pwnmd £ Gupbnp ghp pb’ hpufui b pk’ dhunhl
hpunupdnipnibubpnd: Yhup dpnuwtiu b wdkunip wupunynud £ wbljuju
hpulhdwlhg (huih yuunbpuqd, puquh quown, ph pwnun dwudwbwl: Yhub
nith wnwelnpnh pnnp wpdwhpubpp b wdkh juy pwb quhu k ipwubthg. tw
wunjuéughtt k, Sumty, qbnkgynipinil, pwpmpmit b hdwuwnnipmnit
wuwpglng

Luppuwliui tynunid Junghg hwdwju tu junphnipy hwpgunud, b tpw
wuwiwupiwbp Uks wpdtp nith: Uwpwbwb Yung hwjwpwlwu Yhpyuwpt £ b
pungpynid £ wdkl hy hp dke:

Mtwp k Wk}, np hbnwquynmud Jung nhpp b uplhnpnipnip tdugnud L,
Jungp unyuhul sh poyjunpynud junub] inudwpnnt htin: Lw jujpunud |
unwbnd opkuputinhg b unputphg, huswhuhtt &, ophtwl, Jwhuwnuqui,
undpniunpuitt b wyjic Puyg idwbwinhy Eplnypubpp tjupugpdus tu dhuygh
n1p opowtth wnwuw kjukpnud b pinpny sk twppjut bynuht:
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Nino Popiashvili
Ivane Javakhishvili Thilisi State University
nino.popiashvili@yahoo.de

The Face of a Woman in the Narthan Folklore: Sathana

From the beginning of mankind till today woman has been a source of inspiration;
however woman’s role in social, political, economic and other important spheres has
been subject of dispute. Woman is the central, leading figure of the Narthan Legendary
Sayings. She is characterized with many different features and plays important role in
real as well as in mystic passages. She is the one adored every time, and everywhere,
despite the situation: in war, on the battlefield, during peace time. She has all virtues of a
leader and everything good comes from her - she is god-made, and herself she is giver of
birth and beauty, kindness and wisdom.

In the Narthan Legendary Sayings she is often asked for advice and her answer has
great value. Sathana, the face of a woman in the Narthan Legendary Sayings includes all
in herself. Such is the beginnings of the Narthan Legendary Sayings.

It must be admitted that later on the role and importance of the woman decreases,
she even isn’t allowed to talk to a man. She becomes dependent on rules and norms, such
as vaisadaga, nomilusoba and etc. But such kinds of things are depicted in the later
sayings and it is unusual for the Narthan Legendary Sayings.

25.

Lphumnpbw Upjugnui

22, 9UU htwghinnipjut b wqqugpnipjut htunhwunnin
christina.ayvazyan@gmail.com

Punbgnpém pnitit oL nynpUwvympniip
hwy dnnnypyuljwis hkphwpttpnid

NnnpUwnynipntut mt pwpbgnpénipjniip wnluw & hwy
puwtwhniumpjut wwpptkp  dwupbpnud, wyp  pyYnwd  hbiphwpubpnud:
Pupgnpsmpjut phdwb huwbinhymd t pk” hpuwowyuwunnmd b pk’ hpuwgyunnd
htphwpubpnud: Zhiphwpubph htpnuubpp pwpphp L winid nppbdunipjub,
Ubnptph pwynipjumt b ppkug hwpwquuikph hnghutph hwiqunmpuu
hywwnwlny:

Quphpuynpht  pwphp wbbknt phdwb  bhwinhynd L twb wy
dnnnynipnubph hEphwptbpnud, htiyybu twb wy hiphwpwqghp htnhuwlukph
unbndwgnpdmpiniipnud:  Zhphwpubpnid mwpwdsjws tu «ubp  wbp,
«ubpuplwtu (wnpunwing) pugk» hpnnmipniutbpp: Cwnbph oqunud ku
wukl U Jupnuguih pupbgnpsmpmniip hwdwpbiny hppl hngme thpympyutl
Uh dhong: Pwugh wyy hwy dnpnpulub hiphwptbpmud hp hwuwnwnmdi
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qguiunid wyt dhwpp, np dwppme wpws puphpp YEpupuound £ ohpkc
Zhphwpltpmd tnyhuly hbpnubbph dwhi b hbnwdqimd b hunnignidh
gpuwupnipjul b nynplwsnipjut: Gy pupkgnpénipniup hp wqpkgmpiniub £
niukunwd htipnuubph Yuph pupwgph, tpupultgnipiut b wiqud dwhyu
Ytpwh Ypu: Ny dhuyb hp hwwnnignid niukt puphpt nt wnwnwdbnunipnip,
) il whnnnpumpmnit nt djunnipmnibin:

Christina Ayvazyan
Institute of Archaeology and Ethnography, NAS RA
christina.ayvazyan@gmail.com

Charity and Alms Giving in Armenian Folk Tales

Charity and alms giving exist in different genres of Armenian folklore including
folktales. The theme of charity is found in both magic and realistic tales. The heroes of
the tales do charity either for childbearing or for the peace of their relatives’ souls and
atonement of sins. The theme of doing charity is popular in the repertoire of folktales of
many nation sin the world, as well as in literary tales.

The practice of doing charity and opening of almshouses is a common motif in
fairy tales. Most of the people help a person in need considering charity a way to
salvation. Furthermore, the idea that a good deed returns to the doer finds its
confirmation in the Armenian folk tales. Even the death of heroes in the tales may be
delayed as compensation to their compassion and mercy. Charity has its effect on the
heroes’ life style, longevity and even on the mode of death. Folktales prove that not only
doing good and benevolence find their compensation but also inhumanity and greed.

26.

Lpyhpe Ulpunnidjui
22 9UU htwghwunipjul b wqqugpnipjui ptutnhwnnin
lilushmkrtumyan@yahoo.com

Sphpunbtiph Yhpwuph onipe dhunpus huyljujwi Yrigubwljwh
hphwputpp

Zujujut  Yhunwbwlwb  hbphwptbpp, npnup Yuqunud Gu huy
dnnnyppujut hiphwpuwyhtt hwpniun dwunwiqnipyui Uh wpdbpuynp dwup,
hudpwynpqus i Uwpub-Bndthunt-Miptph  «Uhowqquyhtt  htiphwpubph
wnhuybph» wybih pwt nipunitt pyuwhwdwpibph onipg: Fpwig dwpulpyhwn
nhwnwnpldwb wpyniupnid wgph E qupunid hiphwptbph Up UES junidp, np ninh
hunwlnpkt wpwidbwgny Uk YEinpniwluwb hbpnu wpdbup: Lpw onipg
hjntujws  hbphwpwht ynidbubpp juqunud Gu huyjuljut jhugutului
htphwpubph tpjuguuyh dnnwynpuwybu dkYy Eppnpn dwup: Ykuguulipy
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htwpwithwn  hbpnup  gnipg  dhwynpynn  hEphwpubph  pwbwhnruwlwi
wjwinnypep nwpusjws kpk” higkypnyuliwi dngndmpyikph Jriqubalwi
htphwplbph  bpuguiymd, pt  qupqugiuwb  hudbdwnwpup  gudp
wunhdwth Jpw quiynny donnymippubph  pwbwhniuwfub  YEugunnud:
Umnwhuhp Gt pnuwlui Lhuw  Nwwphybbbuwgh, wdbphljui Ynmnunp,
whphyus Yphuyh, Luywunwlh Yud Uwupgh dwupt wuwndng wnidkubpp:
Zugujut  JEuigubwlwt  hbphwptbpnid  bu upbh B wnwbdbwgul
htwpwiuhwn htpnuh onipe fudpynn nhywowpbkpp, npntp wuydwbtwluiunpbu
Yupnn kup Ynsky wpppuntph ghly: Zbwpwidhn nphpuwntp-hkpnup pnipg
Uhwynpynn htphwpltpp pmpwhwnnlly i bpwbng, np wuwwnnudp nputgnud
Jupnigymud k jEunpnuwui htipnup qnpénnnipinititph onipg: Uju hkphwp-
ubpt nibkb hpkug Jupnigquspuyhtt wnwbdbwhwnlnipmnibubpp (hkphwph
uljhqpl m wqwpup wqpupupnny pwbwdbbph puguumpntl, Gpljun-
umpitp hppl ymdbnught hkup U phwnpmpibubph puguhwpndwi
uhgng, htsp hiphwpp nupatinud b wilh nhtwudhy b wyb), huy ghtyh tbpunud
nwppbp pywhwdwpltp jupng ko pl dhwynpt)” uqdtng Uty htphwp, pt’
hwinbu qu wpwbdhi: Zwnjwipwwi & np huyjujuwt YEuiguiulwub
htphwptbpnud JEunqutwlkpy wphpunbph pnipe dhunpynn htphwptbpp’
hpptt wnwtdht judph nuuwupgiut wpweht thnpdp dbkquiunid juwnwpk) £
Uwpghu Zuyynitht. «Ukinubwlwt JEkybp» Jeptwghpp Ypnn pp donndu-
Sninid hw wnwbdbwgpt] b wnybuph dwuhtt wwwndnng hiphwpttpp” hppl
wnwudht pudhi, b Ynsk) «Undtuwbuytip»: Uju dhnnwdp gpubinpynid | ujuws
Uhguwunwphg. «Unqkuwgppbp» th hnsynud dhgtwngupjut wowlugppbpp:

Lilit Mkrtumyan

Institute of Archaeology and Ethnography, NAS RA
lilushmkrtumyan@yahoo.com

The Armenian Animal Tales with a Trickster Character

The Armenian animal tales which make a valuable part of the rich heritage of the
Armenian folk tales, are grouped under more than one hundred numbers in Aarne-
Thompson-Uther’s “The types of international tales”. After a careful observation of a
huge number of animal tales there can be clearly distinguished one central hero — a fox.
Fairy tales with a fox as a central character make almost one-third of Armenian animal
fairy tales. Tales that have an ingenious main character are spread both in Indo-European
peoples’ folklore as well as in the folklore of other nations having relatevily low level of
development. These are the fairy tales which tell us about Russian Lisa Patrikeevna,
American Coyote, African Turtle, Rabbit or Spyder. In Armenian animal tales it is
possible to separate a group of tales that are united around this very character which we
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can call trickster’s cycle. The fairy tales that are united around the genious hero-trixter
are speical in the sense that the plot is developing around the acts of the central
character. These tales have their structural peculiarities (the lack of beginning and
ending formulas, dialogue as a plot basis and a means of revealing of characters’
features, thus making the tale more dynamic and etc.). Besides, different numbers of
tales in the cycle can either be united becoming one tale or perform seperately. It is
worth mentioning that Sargis Haykuni made the first attempt for classification of the
tales united around the trickster’s character in the Armenian animal tales as a separate
group; in his “Animal novels” he separated the fox-tales and called them “fox novels”.
This tendency finds its roots in middle-ages: medieval parable books were called “fox
novels”.

27.

Upiphil Unnipwilyui

Gplwuh whnwlwh hadwjuwpub
arpine.arushanyan@gmail.com

(ipnp puihpwwh Ephnnghwlwl wewuwybiubph pnipg

Ephninghwjwi  (hnitt owic “guwndwn” punhg) L Ynsynd  uyb
wnwuybjukpp, npntp dkjuwpwinud Bu wnju) dnnnypnh hwuwnwhpubipnid
punipju mwppbp Eplinypubpp, dowlnipuyhtt wnwbidbwhwnlnipmnibbph nu
unghwjulut  Epbnypubpp: Cughwbpwwybu, wlwbt  Ephninghwliub
owbwlmpiniup punpny b qplpt pnnp wowuwbjubpht: Unwohtt htppht
npuig owppht b nuudnmd mwppbp YEunuihubph b pnyubph (Gud tpwbg
dwubph), (knutph nmt dndbph, bEplhuuwghtt  nuwwnniibph,  wpwbdhb
unghwjuljut b Ypnuwfwb htunhinnintbph, hsybu twb Ypulh, dwhdui b
wyjth ywuhtt yuwwnndubpp: Ldwt wpwuybjubp hhdtwuinid hwinhynid u
hhu dnnnynipnutph Unin b hwdwh vwlpwy punype G Ypnud:

Puhpwlw putwhniumpub b wpwuwkjwpuinipyub ke hwinhwnud
kU Ephninghwljub punyph thnpphl yuwwndnipiniuikp, npop ukpjuyugunud Gu
hhdtwljuind JEuinuiwlut wojuwuphh tkpjuwjwugnighsutph swquwt dwuh
dnnnyppujut - wuwwnlkpugnudukpp: U wpwuwbjubph  hwdwnpnudp
tnwpwdwopowh dnnnymipnubph hwjuwwwihpibph htwn fjununmd b npubg
pughwinip dwquwi jud dhdjutg Jpu niikgws hnwgpignipjut dwuhi:
Apbpt dhwidwh wnwuybjutp i hwighwynd pujhputph b huybph opowtnd,
husp ppuwtg pwthwnny  wyndk  (hbhoe wyugnygh E Gujhyuljub
wpwuybjibppy’ dwiwjuiy swgnudtwpwiwlub punyph, ntuntdbwuppdus
sk: Uw wnwohtt thnpdt k tbpluyugiul) npubp” miwbbng twb qniquhbinibp
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huyjujwtt  hwqwwwhputph htwn b topdingd Jkp  hwil] ppubg
punhwipnipnitkpn:

Arpine Arushanyan
Yerevan State University
arpine.arushanyan@gmail.com

On Some Talishi Etiological Myths

This paper focuses on some Talishi etiological myths providing folk explanation
for various aspects of nature (starting from the animals and plants, mountains and seas,
to celestial bodies and natural phenomena), as well as for certain social and religious
institutions.

The Talishi mythology represents an important part of the Iranian cultural legacy
with the peculiar elements of the South-Caspian contact zone, which has always had
limited contacts with the other parts of the Iranian continuum, and, besides, became
Islamicized much later than the rest of Iran. Besides, due to specific archaic menthality
of the local population, a big number of pre-Islamic elements have been preserved up to
nowadays, and still coexist with the proper Muslim tradition on the level of the so-called
folk Islam.

An essencial part of the Talishi etiological folklore is the myths about creation of
various animals. Many of them, apart from common features with the mythologies of
other Iranian peoples, reveal striking parallels with and sometimes almost identical to
some Armenian, and wider — common Caucasian subjects. The South-Caspian area,
being both a contact zone of the Iranian and Caucasian worlds and at the same time a
conservation area of many archaic elemets, has preserved some essential features of
many historycally neighbouring cultures. Research of such specific contact zones, which
cultural heritage still remains unstudied in its many aspects, can significantly contribute
not only to comparative religion studies and social anthropology, but also to the ethnic
history of autochthonous peoples, and other relevant disciplines.

28.

Ualnu Mnpnupub

22, 9UU htwghwnnipjut b wqqugpnipjut htunhunnin
annakamoevna@gmail.com

«Suudwl dundp» b ipw juyp btwpptthtttph ywywwdniuph htn

Unnquwbwihtt gmudwt nidt wntknt hwdwp dwpnhy dunwn Bo wind,
wuunwpwg (dwud) i dwnmgnud, qubuqub  ntjunwqbugnipemniabbp b
qnhupbpmpmbitp  junwpmd  pk wigumd U pk hplugmd: Uju
unynpnipjntup quihu k junp hunippniihg: Uju hp hbpwtnuwlui b pphuwnn-
thwlwb dth ke Ypnud E Ybinpniwlwi dh quyuthwp ghppiwlub nidkph
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quypnypp dkndk] b bpwbghg npuk wwpqh jud npnpdnipjut wpdubwbugnt
hwdwp gnh dwwnnighy:

Zhpwinuulwl opowtnid qnhwpbplp & ny dhugtt Yhimwhubp, wylh
dwpnuig, hush dwuphl Jyuynid ko htwghnwub whymuibkpp” dwpnlughb
nulnpubp qukiny qnhwubknuttphg:

«Guudwb dudp» dkl wy] hdwunny juuyynd £ bwb hwbqmiguukph
hngthwgh,  hngthwbquunh  Shuwwt  wpwpnnnipjmt htw,  bpp
hwdwdnnnppuljub (Yud hwdwjupuyhty) unig ki dnbnud, yuunwpug Eo dw-
unnignid, wnnpnid b twputhutph hngne thpnipjut hwdwp b wy) Shuwfw
wpupnnnipmittp o juunwpnud, npnyd b gwudwt dudp juyynud jud hp
Uko ubkpwnnid £ il twputthubph wwowmwudniupp:

Bpgp, wnnppp junupwpybkunh ke nitkt ukpgnpénit hqnp nid: Uhw uvwy-
Unutbpp (hpbwbbpp dbe), nnopdhukpp (huwybkphu dby), owpwlwbibkpp,
qutdtpp, nmunkpp huynuh b hpkug dwppwgnpénn qnplin wqpkgnipjudp b
Stup  wipwdwt dwull o Yuqunud huing b dEp Zwdwouwphught
pudonmpyut Uke oquuugnpsymu ki Uhownupyui ukljykighwikpp' hppl
punyuspuyhlt oginugnpddwl pugwnhl tdnpubp, husybu Dies irake (guudwl
op) ublkughwl, npp puhwbgk) E bwb  19-20-py  nqupbkph  huy
ynuwynghnnpuljut wpdtunh dbe: Upwip bu Shuwfwb ki, tkpuqnmd bu
dwpnujhtt tbpwopowphh junpnitly skpnbtph Jpuw b hnghjwb wwypnudukph
Uhongny Uuwnédn nynpunipiniub kb wnkpunid:

«Suwudwl dudh» skup npubnpnidubtp nith wyipwl, npput dwpnluygh
Epbwluynipniup upnn b poy) i) wpgbip nubk] wyju jud wyb Gpbnyph quu-
dwibp, uhpwpbpdwt  Jhongny wpdwbwbtw] Uuwndn nnonpdnipjubp:
Zuyuwunwing Uk juiqubkgus pwspuptpp, mwdwpubpp bu wyu tyunwyng
Eu wpws: wgjuetbpny nuown nt wuguwuwnwih, wpluwphh pwnwlnnd
wulniutiph ophunipjut Lhtnkguijwu Stubkpp bu dhndws Lu dhlunyu
qunuthwphi:

Anna Poghosyan

Institute of Archaeology and Ethnography, NAS RA
annakamoevna@gmail.com

“The time of wrath”: Linkages with the Cult of Ancestors

As in the past, long before Christianity, both in the seculiar and sacral lifes of
people or the whole society make sacrifices, liturgy, do various pilgrimages and
donations to stop the divine wrath.
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This custom comes from the depth of antiquity. In its pagan and Christian form it
bears a central idea to soften the supernatural (God’s) wrath and to make a sacrifice to be
awarded any gift or mercy from him. In pagan times not only animals were sacrificed but
also humans. This is confirmed by archaeological excavations that found human bones
on the altars. But the God’s will is revealed in the 50™ psalm. In the New Covenant it is
clearly stated: “I want mercy not a sacrifice”’.

The music, prayer has a powerful strong impact on the art of speech. The psalms
(among the Jews), mercies (among the Armenians), hymns, treasures, verses are known
for their cleansing powerful influence and are the undivided part of the ritual from the
ancient times. Medieval sekventions are used as exclusive samples in the world music,
for example Dies irake sekvention (Day of Wrath), which had its impact on the
Armenian art of composing in 191 to 20t centuries.

Werath hour ceremony has many and various manifestations as much as the human
imagination can afford to restrain this or that phenomenon and through devotion deserve
the mercy of God. The cross stones and churches that are all over the Armenia also
pursue this purpose. The blessing religious order of the field and crop, four corners of
the world also has the same goal. There’s no need to mention the individual human
offerings, fasting, poverty, virginity and other sacrifices.

29.

Unwipkyywmb Uppwinio

22, 9UU htwghinipjut b wqqugpnipjut htunhwnnin
nrane3@yaho0.com

Y guqiulub-urwuybupubulwi wyunhipugmdubpi’
punt «<Uwutiw dnkip» hipnuubugh

Owgmuup npwhu twjuwulhqgp, whun jupbnpqus b wpdinpws  hwyng
Eynunud: Ujh Uwubw tnwt hEpnutbpht odinnid E dwnwbiqujuts hpuyniipny
b upwbg wmwihu hunwl) nt Junit jupquyhgwl: Niunp b Uwubw énkph
&nintph opowthniytpnid wbkutnud Lup hwdwlhgulwt hupunipjut unp
dwjuppul’ wwwhndbng hiptwdwbwsnud: buphwdwbwgnidp  nhwlfjub
gnpépupwg E nph pbpwgpnid htpnup nhwpbpp hugbne dbg mbuunmd £ hp
hupumpjut wpnwgnnudp:  Pnnp - &ninkph hkpnutkpp. npwbu  hiphw-
Sutwgdwt uljhqp, othynud Bt twpbwnwy hpkig wpwpswlu hupunipyut
htw, npp gqopénnmipnithg Jtp L juiqhws b hwunbu E quihu hppl
bywunwluyht gnpépiipwg: B wmbuunud Gup, np wyy tyuwunwlughtt qnps-
pupwgp htug wnwght &ninhg nuninud k hupunipnyt dpwlnipuyght nkpuwn:

Munudtwuhpnipiniip gnyg £ wwijhu, np hupimpjut  dbwynpdwi
hhupnid puljws b Epunuh huptwinyhwlwbwugnidp wopiuphwuwntns nplk
wnuwpkpph htw: Swpbppp hwdwpynwd £ uljhqp b wywhnynud qupqugdui
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htunwqu pipwgp, nphg Sudws htpnutkpp, dwhijwbwgnt (hukny, wywhnynid
Ll ubpniigubph dwppbnugdwt hnguyhtt gnpspipwugp” dbwynptnyg Lplnup’
tpwtt  hwwnml hnghikpnduspny, woppwphwjwugpny, phwynpoipjudp b
qunuthwupubpny:

Siranoush Arakelyan

Institute of Archaeology and Ethnography, NAS RA
nrane3@yahoo.com

Heroic - Mythological Conceptions according to the Epic ""Sasna Tsrer ™
(The Daredevils of Sasun)

The concept of genesis as an origin is extremely valued in the Armenian epic of
"Sasna Tsrer" (The Daredevils of Sasun), It endows the heroes of the epic with
hereditary rights and gives them a clear and stable status. Thus, in the phases of the
branches in the epic "Sasna Tsrer" we find a new level of co-existence identity, which
makes self-knowledge possible. The characters of all of the branches start their path of
self-knowledge by communicating with their creative identity, which is set beyond and
above the plot and is presented as a purposeful process. Starting with the first branch, it
turns into an independent cultural text, forming the ethnos with a unique character, soul,
worldview and ideas.

30.

Upqud Gpubinuyuly

22 QUU. htwghunipjutt b wqqugpnipjut htunhunnin: Uwppupuyun
htpnuwdwpunh hnipwhwdwihp, Zung wqqugpmpjuit b wquunuqpujui
wuwjpwunh ywwndnipjul wqquht pubquput

agyeranos@gmail.com

Epuhynipjut hwjjunpmpniuattpp. tnp hipimpmbutph Abwynpiwi

Uowlnipuyhtt hnjuwlbpynudibpp Uudghub-Ququjuph hwy tphnnuuwpnubph
onowunmu

Zkwnpunphpuyhtt opgwih puqutpthl Epypubpoud Eppunwuwpgubpp,
npyhtu Junb, pwjuynd Gt pupumpjut dbwynpdwt mwpuwnbuwl ppulin-
pnudubinh, npnughg wrwyl] wqnbghy Yupkh b hwdwpl] wuwonntwlwinp,
Epuhuljwip b gnpujugdusdn: Qtynygnid Uwdgpub-Quduuph hwy tphiw-
uwpnubtph oppttwyny twjpwwntuynid k pbwpyl] puqdudowlnipuyhtt hwuw-
pulnipnitipnd. Epihjuljwt vwhdwibbph nipjugstpp wwonnbwlwl b
«mqqujht» hiptimpiniiubph dbwynpdwt mpudwunipniinud:

Unwownlyny ophtuljukpnid wrwtdhtt winpunupd £ Junwpybnt
Uwighub-Qujuuph punupughtt b giniqujut phwjujuypbipnud juqduljipy-
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Jwd ninbwshuwlwi wpwpnympniibtpnd, hwipuyghtt Jhongunnidubpnud b
wnopju  wpwlwmhluynid wknh hwy Ephunwuwpgubph  Epundowlnipwght
uwhdwbbphtl hipnmpjut Jupmgdwb U wpnwhwjndwb htbph Ukppn:
Ujunkn hwpl Lt putwplly pwquuiswlmpuyhtt  hwuwpuynipjniunid
hupunipjut dbhwnpdwit dnpbjubphl, jupwupdwt hwjunupd pwqudu-
poippniuttphl, hyybu twb Gphnwuwpgnipyut sppwinid Jupynn punupu-
Juunipniuubpht:

Upu qtlnignudp hhdjws b 2013 p.-hg Uwdghb-Quuppmd b
Bphwind  qpupwd nuonuyghtt ympkph hhdwt Jpu  Zhwwgnunipjub
hhdtwljut dbpnpubpt & hwinhuwinud dwubtwlguyhtt ghunwpynudubpp,
npuljului  hwpgnudukpp  (uopht,  judpughtt b Yhuwdbwgiwugqus
hwpguqpnygutp) b Jhqniwy duppupuiulub Jpnismpmniip’ phtwplng
wuwwnltpp npytiu nkpun b dEjuwpwunipni:

Argam Yeranosyan

Institute of Archaeology and Ethnography, NAS RA. National Museum of Armenian
Ethnography and History of Liberation Struggle in the Memorial Complex of Sardarapat
Battle

agyeranos@gmail.com

Ethnicity Controversies: the Cultural Transformations of New Identities Formation
among the Samtskhe-Javakhketi Armenian Youth

The young people in the post-Soviet multi-ethnic countries are confronted, as a
rule, with various expressions of identity formation, among which the official, the ethnic,
and the globalized can be considered as the most influential ones. In the report it is
expected to discuss the outlines of ethnic boundaries in the multicultural societies by the
example of the Samtskhe-Javakhketi Armenian youth - in the discourse of the official
and ethnic identity formation.

In the suggested examples an individual reference will be made to the ethno-
cultural boundaries of the local Armenian youth in Samtskhe-Javakhketi’s ritual
ceremonies, public events and everyday practice in the urban and rural areas, within the
framework of identity formation and expression. It’s appropriate to discuss the identity
formation models, reverse strategies management, as well as youth policies in the
multicultural societies.

This report is based on the field materials recorded since 2013 in Samtskhe-
Javakhketi and Yerevan. The main research methods are participatory views, qualitative
surveys, (deep, group and semi-structure interviews) and visual anthropological analysis
— discussing the image as a text and a comment.
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31.

Eyp Mnindwpynyw

Uwtlwn NEntppningh Gypnyuwljwt hwdwjuwpui
elli.ponomareva@gmail.com

PuhYy phdihughubtp Iah° uthjninp. wndwlwuny twppuwwnhyubkpp
Pehihuwptwy hugkph Yupquihg&wlh onipg

dJudwttmjulhg dwppupwului hbnwgnunipnibikpp gnyg Eu wwghu,
nn phdyhuwhuybpp hhdtwlwiunwd hpkug puljunud Bu npybu puhly phdrhugh,
wy] ns pk whyninph Uh dwu®: Fwownuwyhtt wonwinwiiph dhongny ©phihuhnid
hwjuwpws dbp wdjujukpp tnyuybu hwunwnnmd Ea, np  «<hwyjulub
hdhup» dwuhtt bwppunhdh wipighwn jplutp pupbtuwuwgubph dedwdwu-
unipjut hwdwp juqunud L huyuljut hupunipjut jupbnp dh tmwpp:

Uhtyptin dniu hkwnwgnunnubtpp Yhbnpntwugl] B hudnpdwbnibph
huptwpujupdwt Jpu, wju qiijmgdut dbky btu nignud bl pubwplly
phbihuwhuytiph Uh wy wunftpbbtpp bu: Fpwbghg dEyp phyihuwbugbtph’
npybu Zuyuljui Uhyninph winudubph pbyuynudt E npp junnigynud k22
wuwownniyuubkph, ghwtwlwbubkph b puundudhongutph Ynnuhg: <dhpehi
wnwphubpph pupwugpnid wju yuwnltpp winugh hugtph dbe swpniwwpwp
nwpusynd k Eiknkguwtubph b Zuy Unwpbjulwt GYknkgnt dhpwhwyng
pEUhL Yhg Juquulbtpynipniubtph Yondhg: Ppujuwind ZUB-u gk $uljunn
hwuntu Lt quihu npywbu Ypwunnwith huwy hwdwyipnd  Zwjwuwnwih
Zmpuybnmpjub pwhtph ukpfuyugnighy: Sknugh huwytph huptwptudw
b Zujwunwih Zwbpuybnmpui Ynondhg uwnbndws wwwnlbph dhol
gnynipnit niukgnn wmwpwdwjinipniip hniond E, np phdthuwhuybph b
Zujuwutmwih  Zwbpwwybunipjut  dho wnlw k npny owhbph  pwjunid:
Jpugului jpunjulhengutpmd b ghnnwljut phuljnipunid phdthuwhuytpp
Uks dwuwdp uhpjuyugws L npuybu uthyninp, unplljubp b hynipkp qonun
Jpuguljut punupnid:

Qblnigdw tyquwnwlp tkpluyugdut wju mwppkp dukph wnwewgdw
wuwndwnubph JEpnsnidu k- Guquwpwinbing phdhuwhuybph npoipjut
dwupl Upguljgny twppuinpjubphg pipupwisnipp’ bu thnpdnd Bl wupgby,
pt hwswhuh twwuwlukph o gpuip Swrwmd, npuig yWuundwlwh

3 Mkrtchian, S. Contemporary Armenian Community in Tbhilisi //Iran and the Caucasus.
Ne 13.2. Brill, 2009. pp. 299-310. p. 305 and Vardanyan T. 7'iflisi hay hamaynka. Nor
martahraverner, hin xndirner // 21rd Dar telekatvakan-verlucakan handes. Ne 4. pp. 94-127. p.
97.
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wpdwwnbbkpp, hsyhu twb hwyntwpbpt] hwy hnppudwutinipyui b dh Ynndhg
hujjuljut ywhnnipjub, pul dnw Yoquhg’ Jpuguljut hwbpmput dhol
wnluw jupjudmpibibpp, npnip U unbnsymd b, U wwpusymd wyy
Upguljgnn twppuwwnhqubph  wwwdwnny: Qbinmignudp wwwpwuwnygl; b
nuonught wohwwnwiph Wmpkph, huyjuwljwt b Jpuguluit pundu-
vhongutinh b ghrnujwb wphtwnwtpttiph hhdwt Jpu:

Elli Ponomareva
European University at St Petersburg
elli.ponomareva@gmail.com

Native Thilisians or Diaspora:
Competing Narratives on the Status of the Armenians in Thilisi

Contemporary ethnographic studies on the Armenians of Thilisi reveal that local
Armenians by and large perceive themselves as natives of Thilisi rather than a diaspora
community*. Our data collected through fieldwork in Thilisi also confirms that
perpetuation of the narrative on “Armenian Tiflis” constitutes an important element of
Armenian identity for a majority of research participants.

While other researchers concentrated on self-perception of the informants, in this
presentation | would like explore other views on Armenians of Thilisi as well. One of
them is the image of Armenians in Thilisi as members of the Armenian Diaspora
constructed by government officials, scholars and the media in Armenia. In the recent
years this image has been repeatedly promoted among local Armenians by the clergy and
church adjacent structures of the Diocese of the Armenian Apostolic Church in Georgia
which de facto serves as a representative of Armenia’s interests in the local Armenian
community. The difference between self-perception of the local Armenians and the
image advocated by the Republic of Armenia and its representatives indicates that there
is a certain conflict of interests between Armenians of Thilisi and the Armenian state. In
Georgian media and academic discourse Armenians of Thilisi are mostly represented as
a diaspora community, newcomers and guests in the city that is inherently Georgian.

The presentation is aimed at analyzing reasons behind different representations. By
deconstructing each of the competing narratives on the status of Armenians in Thilisi |
attempt to examine the purposes they serve, their historical roots and the tensions
between an Armenian minority and both the Armenian state on the one hand, and the
Georgian society on the other that are both created and perpetuated by these competing
narratives. The presentation is based on fieldwork materials, Armenian and Georgian
media sources and scholarly works.

4 Mkrtchian, S. Contemporary Armenian Community in Tbilisi //Iran and the Caucasus.
Ne 13.2. Brill, 2009. pp. 299-310. p. 305 and Vardanyan T. 7'iflisi hay hamaynka. Nor
martahraverner, hin xndirner // 21rd Dar telekatvakan-verlucakan handes. Ne 4. pp. 94-127. p.
97.
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32.

Upniquibiinu Fupubnyui

22 @UU htwghnnipjut b wqqugpnipjut htunhwinnin
syuzanna.barseghyan@gmail.com

Zujuljui dwunih glpp Uhymoppnud Epundswlynipughtt wpdtpubtph
JEpupununpidub b wupusdwh gonpsnid

Oumup  dphpwduypnid  Eppl hupunipmitp wwhwywibnt  hwdwp
unbndqwéd uhninph wjwbnulwt  ptunhnmnitbph  owppnid  Juplnp
phipwjuwunwpnipmit nbh Epuhy dbnphwi: Zuyuwliwt Ugynieph wwppbp
hwdwjuiputph dbwynpuut yuwnunipmniip ninklgyt] L dwdnyh vnbnddwdp:
Uyt ny vhuyt hywuwnky b Epundpwlnmpuyhtt wpdbpubph wwhywidwub nu
nwpwsdwip, wyl tpwbwlwh ntp E juunwpl] tbpqunpejujutph wdkuopju
Juupnd b tpuply hwdwjuph dvhwynpdwb, huptwjuquuljbpydwt qnpénud:
Ukpjughu gunpuwjugynn b wbkjunnghwiuit dwudwtufuopgwunid Eplhly
dwinyp Jupny b unwbdil] wowdl] Uks ghpuunupmpmnit’ unbnstng
npuwbuwqquhtt Ynunitihjughntt guug hwyptuhph nt uthynieph hwdwyuputph
dholt b Abwynpkiny punhwipwlwt wpdtpuyhtt hwdwlwupg:

Ukpujugynn qkynygh byuunwljt £ gnyg wuy Epuhly dknhwih ghpp
pwlnipught b kpUhly  hupinipjmt wwhwwidwl,  wpdbpukph
JEpupuunpdub b nmupusdwb gnpdpupugitpnid: Upluwnwtpp Eupunpnid
E htnljw) fnughpubkpnh wowewnpnudp.

e wupqk] dwunyh wqnbgnipniip tphl b dpwlnipwihtt hupunipjul

wwhywidwb Ypu,
e quwhwwnt)  dwunyh nkpp Epundowlnipuyhte wpdtiputph
JEpupuunpdui b nwpuwsdwt gnpénid,

e nnipu phpk] dwdnih mwpwdws wpwbdtwhwwnnly b punhwinip
(nbnuyht b hwdpunhwinip) kpuhy wpdbpubpp, uhdynjutpp, dhdtpp
b qunuthwpubpp:

Uohmwwnwipp  hhdtws b Zugulwt  Ugyninph  whwwyhtt  bpkp
hwdwypbph’ Unuluyh, @khpuih b Lnu Uagkkuh dudnijh hwdbdwnwljul
htunwgnunipjun. wfjujtkph Jpu: Uwdniyh nuunwdbwuhpmipiniub
hpuluiwgyt b pnjuinuimpjut Epnisnipjut dbkpnnny: Uju pungpll;
tptp  wwppbpulwitbkph’ «Hoes Kosuer» (Unuljjuw), «Uphp» (@khpuby),
«Uupwptg» (Lnu Ubgkiku) Jtg nwpdu (2005-2010) hpwwnwpwlnipniuubpp
(ubpuyugnigswljut punpuipnd):
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Syuzanna Barseghyan
Institute of Archaeology and Ethnography, NAS RA
syuzanna.barseghyan@gmail.com

The Role of Armenian Press in Reproduction and Dissemination of Ethnic and
Cultural Values in the Diaspora

Ethnic media is played an important role among the Diaspora’s traditional
organizations created for preserving ethnic identity in foreign environment. The history
of the Armenian Diaspora communities’ formation were accompanied by creation of a
press. It was not only contribute to preservation and dissemination of ethnic and cultural
values, but also played a significant role in everyday life of immigrants, in ethnic
communities’ consolidation and self-organization process. In the current globalized and
technological era ethnic media could assume a greater role to establish transnational
communication network between homeland and diaspora communities and to form
common system of values.

The aim of presented article is to show the role of ethnic media in the preservation
of cultural and ethnic identity, in the processes of reproduction and dissemination of
values. The article examines following research objectives:

e Determine the impact of press on ethnic and cultural identity;

e Evaluate the role of press in reproduction and dissemination of the ethnic and

cultural values;

¢ Find the special and general (local and global) ethnic values, symbols, myths and

ideas spreaded by press.

The article examines comparative analysis of three ethnic press in Los Angeles
("Asbarez"), Tehran ("Alik™) and Moscow ("Noyev Kovcheg"). The study was
conducted through content analysis method and included six years (2005-2010)
publications of three periodicals.

33.

Uujw Puplnuyui

Bplwuh whnwjwb hwdwjuwpuh
asyinkatadevos@gmail.com

Ufyninpp” npuyjbiu hwdwyiph wkuwly.
dudwbwljulhg unghninghwlju wbuwpwiwljut pinhpukpp Ughyninph
Ybpupbpyu (Zwyiulub Udyninph ophtwlnd)

Uhts wjuon «Uthyninp» kqpnypep ntunidbwuppdl) B ygundwupubulub,
wuundw-punupului, wundwluwi/ Ynkjnh] hhonpnipjut nkuwblyyniihg
pug pankny unghninghwlwt whuwpwbwlwt Ykpnidnipjut nne nwownp:
Unyt putiwpynudp Ythnpdh Jbpnuguy juunphtt (nénid mwy mbuwpubiulu
hwppnipniunud: Ukpljuyugytnt kb pughpubp, htyhuhp G
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lwwpqtp Ufyninph b qunpoowjuh  Junniguspwpwbwljwh

wnwpphpnipniuubpp,

2.Junupt] hwduwjbwlut, bpuhfuijwh b hupuimpjub  wpdbpukph

JEpnisnipiniuap Ugyniepnud” h hwljunpnipeintt qunpogwfuh,
3uyuwpgl] U Jtip  hwbl]  Yhphinhwdwjupubph nbipp Udyninph
Juquuynpdwt hupgnud:

unhpt wdpnnowwbu Ybkp hwiknt b msdwt hwubknt bywwnwynyg
Juwnwpk) Eup hwunwpnptph yEpnisnipniu:

Zudwdugt puquuphy dhgpughnt Jhwljugpuljub Swnuwynipmnitibph,
2Z-u wwuphubp owpnitiwl hwinhuwgl) b «wnwpnn», pwt pugniing Gpyhp:
Uthnyws (hikny, nwpusting nt wwhwywikng hp dowlnygen wy kpypukpnod’
hunhp £ wopwowtnid niunidttwupply] huyjujub htpuinipjudp pwsnipjut
puquudju Ygmpiniup unghninghwjwb wkunipnibiitbph pupwnnd, npp poyg
Juu wikh puqiulinnd b wdpnpouljub pwbwdl ww] Uhynnph™ npybu
hwdwjuph mbuwlhi:

Ugjuwwnwipmid uthjminpp ghwunwplynud £ npybku wpwbdhl, ownwp, ny
«lbpniipulwi» hwdwylp pigming hwuwpuympmmind hwoyh welkng m
phuwpybny  uhymeph  juquuynpiwil, wwhywidwit b hhnwqu
htwpuynphtt méwgdwb pmughputpp:

Asya Tadevosyan
Yerevan State University
asyinkatadevos@gmail.com

Typology of Communities. Diaspora as a Type of Community. Modern Sociological
Theoretical Issues on Diaspora (The Case of Armenian Diaspora)

Since now the term “Diaspora” has been studied from historical and even political
point of view. We have noticed that this field has lack of sociological theoretical
analysis. This article attempts to a brief overview of the sociological theoretical base on
diasporas. It selectively focuses on aspects of the exchanges among theorists from the
early 1990s onwards and seeks to identify types of communities in which our
understanding of the concept has evolved and attempts to offer a sociological
analytical/critical evaluation of these. Of particular interest and innovativeness in this
examination is the debate on the ‘nature’ of diasporic communities from sociological
point of view. Some key questions related to this and central in the discussion contained
in this article are:

«» are ‘community’ , ‘ethnicity’ and ‘identity’ sufficient parameters to allow us to
make sense of diasporic phenomena and to retain the critical edge of the
concept?
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«+ should we attempt to rethink some of our basic assumptions?

The line of argument taken suggests that diasporas should better be seen as
depending not so much on displacement but on connectivity, or on the complex nexus of
linkages that contemporary transnational dynamics make possible and sustain. One of
the approaches is that diasporas should be seen not as given communities, a logical,
albeit deterritorialized, extension of an ethnic or national group, but as imagined
communities, continuously reconstructed and reinvented. | argue that it is in the context
of this intersection of connectivity and cultural reinvention and reconstruction that media
technologies and diasporic media become crucial factors in the reproduction and
transformation of diasporic identities. Here we debate the

There has been a relatively longstanding interest within the social sciences in the

study of forms of human mobility, particularly migration, but the article’s topical
issue is to make identifications between Armenian Diaspora and Armenian embryonic
community /Qunpogwu- we have given a conditional temporal term/. One of the
debations of the article is the focus and approach to the diaspora from the geographical
point of view-delivering and receiving societies’ geographical places. Predominantly
premised upon and informed by cultures where territory and land are highly valued and
where they have their urgent role ,impact on the diasporic community as well the
diasporan/diaspora identity/.

34.

Quyymlik Zumlnpyul

22 @UU htwghnnipjub b wgqugpnipjui htunhwnnin
gayik20@gmail.com

Uhphwhuybph othdwt wnwidbwhwunlmpym utbpp 22-md

Swijugws  dwpy  wqynd b wpowpht wpliwphh dpu
huwdwywwnwupw  php  dwlnipuyht  wpwbdtwhwnlnipniuutph: Uy
Uowlnipuyhtt unputpp juqunud Eu bpw wudh dh dwup, npnig ghnnuygnidp
wtnh b niubund dhuyt wjtyhuh dwppuig htn sthdwt dudwtwly, nyptp
hptug Juppnud nhjudupynid Eu wy) tnpdtpny:

Zuyuunnuwt nknuihnjyws uhphwhuwytpp, hwynudbnyg wy dowlnipwyhu
dhowJuypnud, puquuphy ughpikph Yngpht pujuynid b twb 22 hwgkph htn
othuw nddupnipnibitbpht: Uhqpwlub opgwiinid gplipk pninph dnwin wnhpnid
E onluyht Jh&wly: Zwgnpnnn thnybph pipwugpnid wppbt wbnh huybph htn
tpwig othnudp wmwppkp ppubnpnid E vinwbnd wpwbdht  fudpbipnud b
twupqulubpnd’ yupdwiwynpjws nwppbp gnpénbibpmy;

Qhunwlguiut dwjwppulimd wwywqui Zwjwunwih hbn juwng
uhphwhuytph Unnn wjt wpnwhwynynmd t othdwb wthpwdbynnipyudp b
Qupbnpmipjudp, npp  wwwdwnny yhpohttbpu  whknkjuwnympmnin  Gu
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hwupnud, hwpuinuginud hpkg ghinkhpibpp huyjuub dhpwduyph dwuht’
pupnibbngd b hwinmipdnqujui ghppnpnonid dbwdnplnd wihwwnbph b
fudpbiph  Gjuwwndwdp: Zwjuwunwip  dudwbwwynp wywunwt  hwdwpnn
uhphwhuybkph dnwnn wbnh b mbbkund hwlwnwl wpngbup. tbknugubing
nbntjundmpjull  wnwugdw  opgwbwlp’  Wuqugnyth ki hwughnod
hwjuwuwnwugh hwykph hkwn othdwt juplnpnipniap:

Qquguljuwt dwljupnulimd, wknh huwybkpht punipwugpbnyg puquuphy
npulutt b puguwuwlwt hwwnlwbhpubtpny, uhphwhuwytpt hpkug othdwb
opowlwlp hwuginud & dhish wdniubwljub (59.8%) b pulkpulwut (33.4%)
hwpwpbpnipniutbp vnbndtnt Wunpuunwljudnipju: Quwyws 22 huytpht
punpnonn gpuljui hwnwihpubpt wykh ks Yohn Lu (65%) uwnnwlnid
punphwunip hwnljuthoutph dky, wjuintwdbiwyuhy, puguuwujut hwnljuthy-
utipp (wipwnupuwduph nt jnyhwn, pwpkpw nr uvnnwjuny, Yequpup o sothyng)
Jhpuguiui sk, wy] Ukdbwdwuwdp hhdudus ki othdwt thnpdh Jpu:

Juppuwjhtt dwjuppulnid wpptt hwjuunwtghutph htn gthdwt dukpt
nt hwdwpwluinmpmniip wwppkp & jujudws  wplibjwhugbpb (kqhl
nhpuybnbnt wunhdwihg, wojuwwnwpwihl, ntuwbinnujut b nupnguljuh
dhowuyph  wniuynipiniihg, wquun  dwdwbwli nwd hkn b npubn
wigugubint  twjuptunpnipinithg, hnoippuudnt b hmippulu koo
unghwjuljut guigp opowtimltijnig b wyjia:

Ujuwhuny  uhphwhuybph  YEhuwgnpdniibnipniit nt tinjubhwpw-
phpnipnitiutipp vwhdwinud Bu hpkg punpny dpwlnipuyhtt unpdbipnd,
npnup, Jupquynpking tpwtg dnwsnnmipyui, qqugnnnipjui b upph ponp
ninpunbkpp,  wqpbgnipmit B nibbind Zujuunwind dhpwbduwgh
hwpwpbpnipniuttiph, quwhwinwlwuukph b puyunuwdutph punyph Jpu:

Gayane Hakobyan
Institute of Archaeology and Ethnography, NAS RA
gayik20@gmail.com

Contact Peculiarities of Syrian Armenians in the RA.

According to his/her cultural features each person has an influence on the external
world. Those cultural norms are arisen from his/her personality, the acknowledgement of
which emerges only during the contact with such people, who are guided by other
norms.

Syrian Armenians appearing in a different cultural environment in the RA, also in
the line with many other problems are faced with the difficulty in contacting (relations,
communication) with the Armenians of the RA. In the beginning almost everyone is
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shocked. During the following phases the contact with the local Armenians is expressed
differently in separate groups and levels which is caused by different factors.

Those Syrian Armenians, who tie their future with Armenia in their conscious
level, the shock is expressed as a necessity and importance for contact, as a result of
which they collect information, enrich their background knowledge about the Armenian
environment by accepting and tolerating individuals and groups of people. In
comparison with those Syrian Armenians, who perceive Armenia as a temporary refuge,
takes place the opposite process, which is as follows: they narrow the scope of
information source, hereby minimizing the importance of the contact with native
Armenians.

On an emotional level, by describing native Armenians with positive and negative
features, Syrian Armenians willingly create matrimonial (59.8%) and friendly (33.4%)
relationships with them. Despite of the positive features, which are typical for the
Armenians of the RA and which are dominant (65%) among other features, negative
features (impolite and rude, cheater and liar, quarrelsome and uncommunicative), are not
something abstract, moreover they are mainly based on their own contact experience.

At the behavioral level the contact forms and frequency are different with the
native Armenians, it depends on the extent of knowing the East Armenian language,
working, student and school environment, preferences to the people and places for
pastime, scope of the guests and visiting others, etc.

Thus, the vital activities and relationships of Syrian Armenians are defined by their
cultural norms, which regulating all spheres of their thinking, emotions and behavior,
affect interpersonal relations, the nature of assessment and perceptions in Armenia.

35.

Loiupbk Swinugpub

22 9UU htwghinipjut b wqqugpnipjut htunhwnnin
tanajyan07 @mail.ru

Unghw-dwuttmghnufut pintgpuuw wpwdtwhwnympiniuutpp
Zuyuunut thpqunpws uhphwhuybph opowtnud

Uthjninpnid nnknh nikgnn dh owpp wpunwlupg hpwghdwlukp, npnup
hwigbkgumd Eu huytph ubpqunpht ghyh Zuywunwt, yupdwiuynpnd Gu
Zuyuunwunid tpuig wnuwynugdut nt hwjuunuiyut hwuwpuynipiui ke
huntgpuut  gnpépupwgh nuunwdbwuhpdwt  Juwpbnpnipmiip: <kpeht
wnwphibpht  Upphwlwt  hwjwdwpunipyut hbkwnbwipnd  Zujwunwt
ubpqunptg uhphwhuwytph dh wndup hwndws: Lojw] hwdwwnbpunnd
Juplnp  wbwlmpmpoitt o unwind Zwjwunwind - uhphwhuybph
wnuuynugduwi b hptnbkgpuwt gnpéppugutiph ntuntdtwuppnieniup:
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‘Unp dhowuypnud ubkpqunpiuih gnyunbdwt wowetwyhtt wuydwttkphg
El wouwnwp niukuwyp, phwjupwith weluwynieniup, inp oppwyyuwnp b akip-
qunpjuih Epununghwjulwi hwinljuhoubph hwdwwywwnwujwunipiniup: Uju
wuwwndwnny wnuunughn gnpépupwgutph hhdttught gniguthoubphg Eu unp
dhowuypnid uhphwhwytph unghw-dwubwghwnwljwi htnkgpuut wpwtdw-
hwnlnipnibutpp” judws ukpwnwphpught juqulh, ptunwbbjub jupguygh-
Swiljh, woluwnwipuhtt gnpénitutinipjw b wy) nkuwlh gnighsutphg:

Unyb qklnygh twuwuwlt E goipu phpl] Zujuunwt  tbpgunpusd
uhphwhuybph  unghwj-dwutwghnwlui  hunbgpdwb  npnyp  wnwbdbw-
hwwnlnipnitutp: Uojiwwnwtpt  niqpws b hbknlyuw  jughpubkph
puguhwpniwip’

enmipu phph]  upphwhuybph woluwwnwbpuwhtt  qpunudnipjut
wuwnlkputpp Uhphwynud b Zujuunwbnd,

e hwlbdwwnk] uhphwhuytph btwpjhtt b ubkpjughu  wohwwnwipugh
gnpénitbinipjut wwwlkpubkpp, quubk]  wnwbdtwhwwunl b
npunhwunip Ynnukpp,

e nnipu phpk) uhphwhuytph unghw-dwutwghinwlwt htnbkgpdwt Jpw
wqnnn gnpénukpp:

Upluownwbipp  hpdijws £ kpghtt  tpbp  wwphubpht Uhphuwyhg
Zujuwunwt  Gkpqunpws  uhphwhuybph  wpuyuwugdwi b hunbkgpdw
huunhputph Epununghninghwjwt ntumdtwuhpmpjut wpnibpubph Jpu
Zhnwuqnuinipitn - hpwluwbwuglt] b bphp $nyniu-pdpughtt - hwpgdwd,
thnpdwghinnuju  hwpguqpnygutiph b dwjuwgws hwpgupbpehlynyg
hwpguwt dkpnnubpny:

Lusine Tanajyan
Institute of Archaeology and Ethnography, NAS RA
tanajyan07@mail.ru

Socio-professional Features of Integration of Syrian-Armenian Immigrants in
Armenia

Several emergency situations occurring in Diaspora, which lead Armenian’s
immigration to Armenia, determine the importance of study of their adaptation and
integration in Armenian society. In recent years in a consequence of the Syrian conflict a
large number of Syrian Armenians migrated to Armenia. In this context the study of
their integration and adaptation gets importance. Having a job, shelter and accordance of
new socio-environmental features to migrant’s ethno social treats are the main
conditions for surviving in new surrounding. That’s why the features of Syrian
Armenian’s socio-professional integration are the main treats of adaptation in new
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environment. These features depend on the indicators of gender and age, family status,
working activity etc.

The purpose of this article to reveal some features of socio-professional integration
of Syrian-Armenians in Armenia.

The main issues of the article are following

¢ To find out working employment of Syrian- Armenians in Armenia and Syria

e To compare their current and previous working activities: find out some general

and specific aspects

e To find out the impact factors of socio-professional integration of Syrian-

Armenians.

The work is based on the results of etnosotsiological research of the problems of
Syrian-armenians integration and adaptation in Armenia during last three years. The
study was implemented by three research methods - focus group poll, expert interview
and poll with formalized questionnaire.

36.
Uninu Ukpupuyiul

22, 9UU htwghinnipjut b wqqugpnipjut htunhwunnin
nesona@bk.ru

8wtiguyhti huipupkpm pymtiikpp Zuyjuunwith Zubtpun bnmpmt
ukipqunpwé uphphwhuybtph opowtimd

Stnuihnpunipniip niwh tnp dhpwjuyp vhgputinhg yuwhwienid k gwb-
phph Unphihqugnid wkquihnjudwb wpymipnid - wpwewgus  unhplkph
hunpwhupdwit tywunwlny: Uju wpwye t phipnud dh swpp wbjuntuwthbih
gnpépupwgutp, nph wpynitpnid  dhgpubnt puwnpnud § - huptwljuqdu-
YEpydwi b wnuwwnwughwih npnpwlh knubwly:

‘np dhgwjuypnid Epithl judph hiptwjuquujtpydwi b wpuwynwughugh
Ubkjpwthquubph gnpswnimpjut puguhuwjndwi hwdwp Jupbnp B wyupgl)
npui tywuwnny jud, pughwjunwlp, pwbiqupnn gnpénuttipp: Unghwjuljuu
hwpwpbpmipniiuipp . wfjuy  phypnid  hwinku i quihu  npybu
wnuuwwnwghnt Jupph qnpént b unp dhpwduypnid juwnwpnid u Epuhly adph
huptwjuquultpuydwt jupgunphsh php:

o Syjuy qllynygp bywwwl niuh ntumdbwuhpl] guibguihtt hwpwpbpnie-
jittbpp npwbu tnp dhgwjuyp  wbnuubnjudws  Epuhl  ulph
wnuuwwnwghwih Jupunp gnpént: Ujn tyuwnwlny wpwownpyl) tu
htwnlyw) punhputpp.

e 8nyg wwy guugwht hwpwpkpmpymutbph  nkpp Epuhy - padph
wnuynugdu gnpsnud
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e Nupqbk] upphwhwytph tkpgpuydudnipjuit wunmhdwip Zwjwunwih
unghwjuljwt vhowquypnid

Zudbdwink] tpwlg unghwjulwbt  tbkpgpuydubnipjutt wunhgwp
Zujwunnwth bt Uphphuwgh wqquhtt junnygubpnud
Upjuwnwipp  hpduqus E dipphtt Gphp wwphubpht  Zwjwuwnwb
ubkpqunpws uhphwhwybph Epununghninghwljwt hbwnwgnunipjut Jpu: Uja
hpulwiwg]t] t 3 dkpngutph’ $nyniu-judpuyghtt hupgdwh, thnpdwghnwulub
hwpguwl b dbwjtugyus hwpguptpphiny hwupgdwt dkpnnubtpny:

Sona Nersisyan
Institute of Archaeology and Ethnography, NAS RA

nesona@bk.ru

Network Relations between Syrian-Armenian Immigrants in Armenia

Moving to a new social environment demands mobilization of efforts from the
migrant to overcome the problems which resulted by moving. It accrues a number of
unavoidable processes, therefore a migrant chooses a certain way of adaptation and self-
organization.

It is important to study the promoting or, on the contrary, the hindering factors of
adaptation, to find out the mechanisms of functioning of self-organization and adaptation
of an ethnic group in the new environment. In this cases ocial relations act as a factor of
adaptational behavior in new environments and perform a role of regulators of self-
organization of ethnic group.

This report aims to examine the network relationship as a key factor of adaptation
of moved ethnic group into new environments.

For that purpose following issues are brought out:

e to point out the role of the network relations in the ethnic group’s adaptation

e To identify the degree of involvement of Syrian-armenians in the social

environment of Armenia

o to compare the level of their social involvement in the national organizations of

Armenia and Syria.

The work is based on ethno-sociological research of Syrian-armenian immigrants
from Siria to Armenia, who immigrated during last three years. The research has been
implemented by 3 methods (research-focus-group poll, expert interview and poll with
formalized questionnaire).
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37.

Cnrpwahl Twquppui

22, 2UU htwghinipjut b wqqugpnipjut htunhwunnin
shushan11@yahoo.com

Unppowhwhuwy hwunwljuutiknh hunkqpdwb gnpépupwgp. huyng 1Eqih
Jupunpmpniiip unghwp-dpwlnipuyhtt pnkgpiw hudwp

Unyt hngJusnid wimpuyuniwm ip 1988-92 ppe. funphpyuyht, wyw
Zuyuwunwbh Zubpuybnnpnlt pphuqunpws wgpphowbwhw) thuwjuunw-
Juututph  unghwp-Upwynipuyghtt  hunbgpuwutt  hwdwp  hwyng  kqyp
Jupbnpmipjuiin: bPunbgpughwt twpibwpwy hpwquwlub wpngtu k Gpp
thwhiunwljutp htwpuwynpnipnit £ unwinmd  opptiwjuwt  wbwwyuphny
wopuwwnknt, pupbjuybnt ubthwljubt Jugnipniit nt mbnbuwwybu wykh phy
Jupudwt dke (hubnt whwnmpiniihg nt dhowqqujhtt juquuljtpynipniuaubph
pupbgnpswlui oqumpiniintiphg: b kpen, wjtt unghwjujut b dowlnipuyhte
gopépipwg E npp  htwpwynpoipnit £ wnwjhu hwhunwlutiitph
dwutmyglnt tphph unghwjulwt Yuiuphtt b wwpl] wpwig Jupjuh o
uunpujuinipjui:

Unppbowtihg ppuwqunpyusutph 81%-u wuphk] t Ugpphpwth funpnp
punupubpnid U tpwbg 70%-hg wykhtt nitubkp pwpdpugnyu b dhoht
dwutmghnwlut Yppenipnit: Unpphowbiwhw) thwjpunwljututph hhdtwluu
1Egnit pniubpkut kp: Lpwitp nniubpktp hwdwpniud Eu hpkug dwypkuh (Eqnib
(nypngulwil, pwpdpugny Yppnipmibp tnkp E pnwbipbbp): Znnduésnod
pultwpllnt Lup wbnughtkph htwn hwupnppuljgdwt  ndupnipmniattpp’
hswytu hwnpwhwpbght (kqquijut jungpunnuubtpp, hyyhu Jupnpugu
wpumnwtp gtk b wye

Nuumutwuhpmpymip  hpuluwbwgyl; b Bplwt punquph — Shpuyh b
Upgwiih  Gpiynt  hwbpwjugupuibbpnud: Quuwpdkp B npujufut b
Junpugqué hwpguqpnugubp tpynt hwipwljuguputikph’ 55 wwpkljuihg
pwpdp Pwpyhg Zujuunnw nbnuthnjudus wnpphpwitiuthuy
thwunwlwutbph htwn:

Shushanik Ghazaryan
Institute of Archaeology and Ethnography, NAS RA
shushanl1l@yahoo.com

The integration process of Armenian refugees from Azerbaijan: the important role
of Armenian language for social-cultural integration in Armenian society
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The importance of Armenian language knowledge for social-cultural integration in
Armenian society of Armenian refugees from Azerbaijan in 1988-92 is discussed.

The integration first of all is a legal process, whereby refugees are granted a
progressively wider range of rights and entitlements by the host state. Second, local
integration can be regarded as an economic process. For in acquiring the rights and
entitlements referred to above, refugees also improve their potential to establish
sustainable livelihoods, to attain a growing degree of self-reliance, and to become
progressively less reliant on state aid or humanitarian assistance. Third, local integration
is a social process, enabling refugees to live among or alongside the host population,
without fear of systematic discrimination, intimidation or exploitation by the authorities
or people of the asylum country.

The most part of deported Armenians, 81%, used to live in big cities of
Azerbaijan and 70% of them had high or vocational education. Their basic language was
Russian and they accept it as their mother tongue (education at school, university etc.).
We’ll discuss the communication difficulties with local Armenians, how they could
overcome language issues, how they could find a job and etc.

The study was done in Artsakh and Shirak dormitories of Yerevan. Qualitative
and deep interviews were done with elder than 55 years old people from Baku.

38.

Shqpui Uwpqupub

22, @UU htwghwnnipjub b wqqugpnipjul htunhinun
tigransargisyan@yandex.ru

dudwbwludnp wdnubimpmut Ppuwtnid

Udntutnipinitp, hwdwdwyt Chw hujwdh wwinwlwb 4Abp, Lpint
nbuwl E donwulut winiubmpmt (0S7) b dudwbwljuwynp wdniubnienit
(basgeeodlz sodbe): Bpint &b L gomipinith mth PPZ punupughwlut
opkiugppnid:  Udnitubimipnitp hwdwpynd b duwdwbwlwynp,  bpp
wuinutwut wuydwiwgph dbke hunnwl tpymd b wdniubtinipjut wjwpwnh
dudltnp: Uju phypnid B Epyynnd hwdwdwjinipjudp wkwp E npnoygh
dwhphth suhp:

dudwbwlulhg Ppuwbtnd, Jwubwynpuybu’ Ethpubnwd,  qujl
tnwpwdnid niuh dudwbwluwnp wdniubnipniip, npb wjuop poyjunpdus k
twl opkupny: Uju wyuop hwuwpwlnipjui dky wnwye E phpkp dh owpp
huinhpubp, npnig nunidtwuhpnipnitip swwn wpnphwliwb b Ppwbp dhwl
Epyhpt E npp dwbwsnud bodwdwbwluygnp  wdniubnipyut Judbpulju-
umipniup, pugh muh wydbh gwdp unghwjulwt Jhdwl, pwt drnwlui
wuniubinipyniip:
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Phduyh nundbwuhpmipjuit hwdwp whpmip Bt hwighuwgl; P2
dwjpupwnup Bhhpwiunud hd Ynnudhg 2010-2012 pe. juunwpws guonught
wppumnwtipibpp,  npnup  hpkughg  ukpuyuginid o junpugdus
hwpguqpnuygutp, nhinwupynud, hpwbghubph htnn wnopyw qpoygubp, knujuu
htpntunwnbunipjudp b jhuinwpuwnpnn pulkpnipmnibubph Ynnuhg wpunw-
nyus  dhpdkp, wbuwiymptp, hiywbu twl bhwdwywnwupwb  gpulju-
unipnil, hwdwgwbguyht pinqubp:

dudwbuluynp wuniubimpiniup gnynipinit k niikgh] pinhu Unthwuddby
dwpqupkh dudwbwl, puyg wpghpll) b kplpnpy fowhd Odwph (591-644)
dudwiwy b dtpdyt] t Unituth pnnp nupngubph Ynndhg: Ujuyhuh wdniu-
unipjnibibp qpbipt skt hwinhwnwd wy Ephpubph hpuwbtwlwh hwdwyupubpnud:

Judwbwluwynp wdnwubimpinitp, h  wwpphpmippit donwljub
wuUniutimpyul, sh gpubigynid ubighih dke, U Uptnujub Jubuyp Yupny ki twub
shuwtwy dudwtuuynp jubwbg dwuhi:

£hy skl wyt nhwpbpp, bpp, guquub phwljujwipphg unghwjulub
Swip wwydwukphg jukny, Ephtnnwuwpn wnehljubpp Epowthl wuywqu b
wopuwnwtp qubbknt wibuuihpny thwhsmd b UkS punupubp b owwn
nhypkpnud, sjupnputuny quik] hwduywnwupwh wputwnwbp, unhydus
Eu (hinud dwdwtwluynp wdniubwbw), npp phdwg unwugus dwhphbng
thnpdmid ku hnqu) hpkg yuphputpp: fugh snpu dponnwljwb wdniutinipiniii-
utiphg, npp poyjunpynid £ punn Swphwpeh, nqudwpnp dhududwbwl jupng
E niubbtw) wyipwt dudwbwluwynp wdniuinipnitiukp, npputt tw gujwbw:
dudwbwuwynp wdnwubnipniup twb pugmind £ Ppwtth  Ephnwuwp-
mpjutt Ynnuhg, npnug punwbhpubtpp phd o bpwbg phupuwh hbn
wdniutnipjutp jud npnup wwwpwuwn skt nhdl] hpkug phwnwhpubpht’
wihpwdbtown pnyjnynipintt b ogunipnit utnwbwnt wuntutnipjut Swpuukph
b yuwwnpwunmpniutkph hwudwp:

Tigran Sargsyan
Institute of Archaeology and Ethnography, NAS RA
tigransargisyan@yandex.ru

Temporary Marriage in Iran

The sources for the study of the subject are the field works carried out by me in the
capital of Islamic Republic of Iran (IRI), Tehran, during 2010-2012. They comprise deep
interviews, review, every-day talks to the Iranians, films, videos produced by film
production companies and shown on the local television, as well as relevant literature,
internet blogs.
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The temporary marraige existed since Prophet Muhammad’s time, but it was
prohibited during the second khaliff Omar (591-644) and was refused by all Sunni
constituencies. There are almost no such kinds of marriages in the Iranian communities
of other countries.

The temporary marriage, unlike the permanent marriage, is not registered in sejil
(gozarname) and the permanent wives may also not know about the temporary wives.

There are many cases when many young girls run away from rural communities to
big cities because of the hard social conditions to find there job and good future. Very
often not being able to find a suitable job they have to marry temporary and try to take
care of themselves by the mahr they get for that marriage.

Besides four permanent marriages, which is allowed by Sharia, a man can
simultaneously have as many temporary marriages, as he wants. The temporary marriage
is also accepted by young Iranians whose families are against the marriage with their
beloved or who are not ready to turn to their families for the necessary permission and
assistance in preparation and costs of marriage.
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Lnpm dwipgh Uyqkhwwn gyninh wyupughts dowlnypp

Twonughtt wqqugqpujut hbwnwgnunipniiubph  wpynitipnid Tnono
dwpqh Ujgkhwwn gninhg qpuiigyt] G htnbyw) onipguyyuptpp’ «ULs Swih»,
«®npn Bwhy, «upu wup», «<Lnpjw pnswph», «Gwhytjh», npp Swhybpyui-
utiph uinhdwljut yupb £ b «Pujubtpuph» dintwwyupp: Loyws wupkpp dhis
uguon owpnitwynd tu Yhugunuyuwpl: Uhqud ubpundt; G dh owpp
wjuwinulut  wuwpuwhtt  judpiph Bpiuguwiynd” hpktg wbnuljut
wnwidtwhwwnynipjudp b huptwnhynipjudp: BJupyjws gqupkpp juwnwp-
Jnud L Ujgkhwwnh hwpuwtkjut wpupnympniubbpnud, mupbljub winubph,
hyybu twb wdkh wwpp Juqdwlbpyynn wwpuhtt  hwewwnnbubph
dudwbwly:  Zwnjuiowlwt E  np wjwinuliwub  wwpughtt wju Jdbs
duwnwignipjutt wywhwwunnb k gk Cwhytpgububph winhdp:
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Dance Culture of Aygehat Village, Lori Marz

In results of the field work in Aygehat village of Lori Marz the following circle
dances were recorded: “Great Yali”, “Minor Yali”, “Tars dance”, “Lorva Kochari”,
“Shahveli”, which is the patrimonial dance of Shahverdyan family and solo dance
“Balaetari”. The above mentioned dances continue to exist in the present days. They
were even included in the program of some folk dance groups, with local peculiarities
and uniqueness. These dances are performed during the wedding ceremonies in Aygehat,
during annual holidays, as well as dance festivals organized every year. It is noteworthy,
that the preservers of that huge heritage were members of Shahverdyan family.

40.

Uppw Luws bl
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Znhmpjut wphbtunwlwb phghwndwt Ukpngubpp Zuywunwinid
19-pn nuiph Jbpg b 20-pny quph wewght Yhu

Zugujut dhowduypnid  Suntunp qnignpndl] £ oug puupdwdp, np
dwnwigp Uuwndn ndwst kb tpwthg sh Yupkh ndgnht): Ouungh pughwnnudp
hwdwpynid Ep Uuwndn Judphtt hmjunwlyt): Cunwuhpubpnid pugniugws tp
puquuphy tpbjuwbbp niukbwp, b hnpnmipjut wphbunwlwb pughwnnudp
hupuht pugunhl kplinype tp: Upnithwinkpd, hwun b, np Zujwunwbnud ¥19-
. quph kpe b plnhmuy 20-py quph 60-wljwt pywlwiibippe npnywhh
hwiquuwbptbpnid wwyophth jud swuntubwugus Jhdwlnid YEtwlgnipjul,
unghwj-ntnbuwui  Juun  yuydwbubph hbknbwipny, Jwwuwpdl; Gu
hnhnipjutt  wphbunwlwt pughwnndubp: Ypwbp,  hhjuinuungubpp
puguljuynipjul, npuitg widwwnskihnipyub, ptwywduyphg htinnt qudbnt
Jud gnpénnmipjutt qununuhnipjut tjunwuenidutpnhg Euknyg, junwpdl) b
nwul wuwjdwubbpnud, hwwnnly ghwbihputph whpuwbnng wwndwpbph
oqunipjudp:
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allals@mail.ru

Methods of Artificial Termination of Pregnancy
in the end of 19th - Beginning Of 20th Centuries in Armenia

The Armenians always had a special faith towards birth, believing that a
descendant is sent by God and any resistance against His will is a crime. In Armenian
families girls were raised with conviction that a woman’s mission is maternity first of all
and that is the reason why it was common to give birth to many children. Thus, the
artificial termination of pregnancy was an exceptional phenomenon in Armenian culture.
However, there are facts stating the existence of artificial termination of pregnancy in
Armenia. From the end of 19th century up to the 60s of 20th century the abortions were
performed, as a result of some circumstances such as illegitimate relationships or
cohabitation; as well as of different socio-economic conditions. Because of the absence
of hospitals, inaccessible prices or long distances from their residences or by the purpose
of keeping the confidentiality, abortions were conducted in domestic conditions. The
midwives who performed the procedures were rather skillful: skills and knowledge
which gained from their ancestors or as a result of their own experience.

41.
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Uwnquyjht Epprnwuwpynipiniip Gphwbh punwph unghwy-
Uowlnipuyhtt thpwjuypnid. wymuyyunughwi b quppuqsuyhiy
thnnjumpnibinkpp

Uwnpqujht puwlsnipjut thgpughwb nkwh punup doinwybu gnnipinii
niukgnn  bLpunyp Lk Uktp phwwpybmnt  Bup  ubkpphtt  dhqpughuygh
ninnipjniibtphg Ukyp” Ephunwuwpynipyui hnupp nhwh Gplwb: Thgpuinh
punup nbknuihnjumpiniu nigklgynud t unp dhowjuypnid tpw wyniunnipu-
ghwjh opowitiny: Gplhwlh punupnid wiughugyusé hwpgnidubpp pnyp ki tmwjhu
Eqpuljuguk], np winyunipughwih hwpdwpynpujubinipjub uvnpuwnbtghwi
dvhwipwbwy ghpwlw E @bphu whwp b upkp dh pwpp qnpdntubp, npntp
wqnmu kb Uhgpulnbph' tnp dhowdwypht wywunugyknit: Unwbdbwgpty
kup htwnlyw wuykunbkpp’

e gmninh htn juuh hwwhwluwinipmniup b dwubwlgnipniip gninqu-
nbnbuwlwl wyohiwnwbptpht
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e unp vhpwuypnid hwpwpbpnipniiubph hptnbuhynipmnit b nignnip-

jnLutkp

¢ Juppugbujhtt wpwtdtwhwwnlnipniiubpp wohtwnmwuwypnd, wphuw-

wnwtphg nnipu dudwigh Juquulkpuynid

e Jhgnipjut yuydwubp b twpupinpmpiniukp

Uwpqujhtt tphinnwuwpgnipniup tmwppbkpymd ' punupwyhthg hwwn-
Juwybtu YJwppugduwjhtt wmbkuwllnithg, npwnbn wnpwetughtt wgph qupung
Eplnypubpt Eu puppunwihtt pnuwlguljuip b hwqgbnt tphijtwup: Glukng
hwpgnudubph yuunwupwtkphg wewehtt thnthnjunipnibtbpp punup qunig
htwnn ndwjht thnthnjumpniuttpt B, dpwlnipughtt thgnguomidubpht dwu-
twlyglp (hgh wuwwup dwpgqbpnid juhun tunbh b):

Uwpqujht Ephnnwuwpnmipiniup hwinhuwind B wjwiguljut wpdtp-
ubtph, dnwskjmytpyh Ypnn, npnup ywhywiynwd tu dhqpunukph Ynnuhg
wbquu punup qunig htinn: Unuhuh tnpdbphg Eu oppwwuunh Yupshpp
hwoyh wntbkp, hunwl] mupwbgwnnidp nipuyhtth» b «ownwph», hulj nu by hp
htpphtt pipmud £ dh pwpp hughubph: Uhgpuuwp, pujubng wbunynp
dhowquyp, thnpdnd Eoghdwluyl] wnwowgws unhpubphtt’ dwdwbwlh
pupwugpnid jnipugubng punupnid pugnitdus juwunbubpp, Juppugdwght
unputpp, tJuwdking hp ntinp wyy vhowuypnud:

Liana Qevnakszyan

Institute of Archaeology and Ethnography, NAS RA
lianagevnakszyan@rambler.ru

The Youngsters From Administrative Regions in Urban Socio-Cultural
Environment: Adaptation and Behavioral Changes

The migration of regional population to the cities is an ever-present phenomenon.

In this article we will discuss one of the ways of internal migration — the flow of
youth to Yerevan.

Migrant’s movement to the city is accompanied by his/her acculturation cycle in
new environment.

The surveys conducted in Yerevan allow us to conclude that the strategy of
acculturation adaptation is a definite priority.

However it is worth to mention a number of factors that influence on the adaptation
of the migrants to the new environment. Particularly, we would like to discuss the
following aspects:

e The frequency of communication with the village and participation to

agricultural works

e The intensity and directions of relationship in the new environment
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e Behavioral specifications in the workplace, leisure time out of work
o Lifestyle conditions and preferences

From behavioral perspective there is a special distinction between regional youth
and the urban youth, as there are stressed differences in dialects and dressing etiquette.

Based on the surveys' answers the first changes that migrants do after moving to the
city are style changes and participation to cultural events (the latter is very rare in the
regions).

The regional youth is the bearer of traditional values and thinking which they keep
even after moving to the city.

Such values may include the following norms like taking into account the
surrounding people’s opinion or clear definition of “friends” and “strangers” which in its
turn may cause various problems.

The migrant appeared in an unusual environment tries to resist the encountered
problems by learning the behavioral norms and the rules adopted in the city in order to
occupy his/her place in that environment.

42.
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Qnuipnt «8np Yhpp» uppuyyunltpp

NMunjipuyuonmpjut b yuujbpudwpunnipjut vwhdwind huyju-
Juwiu bytntkghtt phinbu dhgtwnwpnid pugniubjh £ hwdwpl] ywuwnlipuwhwp-
gnuppnitp uwhdwbbyng uppuyunlpiitph osdwlb Yupg: Uppuwunlkpubph
ntpp, gpuig hwunky wikpuwywh hwjuwnp hintg wbinh Enk Bu dongndpgh
hnqunp-pupbyupnuljut yutph wipwljnkih dwup: Unuhuh uppuyunlbp-
utiphg £ 3nudpnt U. Uunjuswshi Ejinkgnid quniynn «8npe yhppp»:

Upju Gnyph twwuwly b dip hwib] «8np Jbpp» uppuwywwnltph
wuwndnipiip winpunuebwny gpu wigws nignil, hisybu twb gpht no
wowbwlmpjuup Chpwlh hnglunp, hwuwpwlulwi-Yppuljut  Jutpnud:
Uojuwtnwiipp Junwipgl] b dwnbbwgpujut b wqquqpuijut uljqpliwn-
pimiputph, wpphyuyht, Judtpugpuljul, dwiunyh wnfjujutph b phdught
wnlbyynn  nuntdbwuhpnipyniiubph hhdwt dpu: Ukpuyugubine B
dhotwnupub wunjubwpwinipjut Uky wpswpdjws jnp ytpph unphpnw-
pwbimipjub, htyybu twb tljwuph hEnhttwjuyhtt yunwibnipjut hwpgbkpp:
Zwbquiwinpbt munmdtwuppyl] b Gupt hp ulgpbwlwi hwigpluihg
Puukuh Zwuwuuwjw Juiph U. Unnuwswsht kytntkgnig dhish Fnudpne U.
Uunjuwdwsht jud 8np Jtpp Lhknkgh (Zwuwulwijugh U. Uunduswshi,
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Uwpdwokl, Zunhd, Eodhwsht, dniudpne U. Lowl, Fnudpnt U. Uundwswshi)
nbknuihnjulnt yuwdwnubpp:

Munidtwuhpmpiniip  poy; b wdlp  Gqpuljugubini, np, (hubkng
dnnnyppujut wpdtunh twny b shwdwyunwujuwitng ginupytunulu
wpdtp hwdwpybnt swihwbhoubppt, uupp tnkp b gujuop dunmd b npybu
Jubnppuunup uppmpmi: Ujughund «8np Jkpp» uppugunlbpp ny dhuygh
wpnwhuynnid E hwjuwunugpujubph hwjuwnt ot junbwphnudp  uppuquin
wnwpuibppht, wpl Yphht wdpwgpnd b wytt thwuwnp, np wdhpufub
uppmpputl’ nplt Eknbgnid wquwhywiglp Jubpugind U wdpuginmd b
wnju EjEnkgnt hphuwtinipynilip:

Hasmik Abrahamyan

Institute of Archaeology and Ethnography, NAS RA
hasmikabrahamyan@yandex.com

The Story of >’The Seven Wounds” Icon

Since the Middle Ages the Armenian Apostolic Church has adopted the worship of
images and defined the blessing rite of icons between the iconolatry and iconoclasm. The
role of icons and the belief in them has been important part of people’s religious-ritual
life for ages. One of those icons is the Seven Wounds in the church St. Virgin, in
Gyumri.

This article aims to reveal the story of the Seven Wounds icon, touching upon its
history, as well as its major role in the spiritual, social and educational aspects of the
Shirak region.

The work is based on the bibliographic and ethnographic primary sources, the
archival documentary, press data and other studies.

The article discusses questions concerning the symbolism of Seven Wounds,
reflected in medieval theology and the authenticity of the picture. The reasons of moving
of the icon from its first destination - St. Virgin’s Church of Hasankala monastery in
Basen to Gyumri (St. Virgin church of Hasankala, Marmashen, Harich, Etchmiadzin, St.
Nshan church and St. Virgin churches in Gyumri) are thoroughly studied.

Our study demonstrates that although the discussed icon is an exsample of folk art
and can not be appreciated as an art value, for people it was and still remains a sacred
thing that fulfills the desires. The Seven Wounds icon not only expresses the faith of the
people and the veneration of the sacred objects, but once again proves that a sacramental
relic confirms and strengthens the authority of the Church where it is preserved.
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